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"I AM WITH YOU"
WORDS OF THE MOTHER

"/ am wzth you." What does t mean exactly?
When we pray or struggle wth a problem wthn ourselves, are we really

heard, always, n spte of our clumsiness and mperfecton, n spite even of
our bad will and our error? And who hears? You who are wth us?

And s t you n your supreme conscousness, an mpersonal dzvne
force, the force of Yoga, or you, Mother n a body, wth your physcal
consciousness? A personal presence that really knows each thought and each
act and not some anonymous force? Can you tell us how, in what way you
are present wth us?

Sr Aurobindo and you, t s sad, form one and the same consciousness,
but is there a personal presence of Sr Aurobndo and your personal
presence, two thangs distinct, each playng ts own partcular role?

I AM wIth you because I am you or you are me.
I am with you, that sigmfies a world of thmgs, because I am with you on all

levels, on all planes, from the supreme consciousness down to my most physical
consc10usness. Here, in Pondicherry, you cannot breathe without breathmg my
consciousness It saturates the atmosphere almost matenally, m the subtle
physical, and extends to the Lake, ten kilometres from here. Farther, my
consciousness can be felt in the material vital, then on the mental plane and the
other higher planes, everywhere. When I came here for the first time, I felt the
atmosphere of Sn Aurobindo, felt it matenally at a distance of ten miles, ten
nautical miles, not kilometres. It was very sudden, very concrete, an atmosphere
pure, luminous, light, light that lifts you up.

It is now long since Sri Aurobindo has put up everywhere mn the Ashram this
reminder that you all know: "Always behave as if the Mother was looking at
you, because she is, mdeed, always present "

This 1s not a mere phrase, not simply words, it is a fact. I am with you in a
very concrete manner and they who have a subtle vson can see me.

In a general way my Force is there constantly at work, constantly shiftmg
the psychological elements of your being to put them m new relations and
definmg to yourself the different facets of your nature so that you may see what
should be changed, developed, rejected.

But that apart, there is a special personal tie between you and me, between
all who have turned to the teachmg of Sn Aurobmdo and myself,-and, it is well
understood, distance does not count here, you may be in France, you may be at
the other end of the world or m Pond1cherry, this tie is always true and hvmg
And each time there comes a call, each time there is a need for me to know so
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6 MOTHER INDIA, JANUARY 1996

that I may send out a force, an insp1rat10n, a protect10n or any other thmg, a sort
of message comes to me all of a sudden and I do the needful. These communica
tions reach me evidently at any moment, and you must have seen me more than
once stop suddenly in the middle of a sentence or work; 1t 1s because somethmg
comes to me, a communication and I concentrate.

With those whom I have accepted as d1sc1ples, to whom I have said Yes,
there 1s more than a tie, there 1s an emanation of me. Thus emanation warns me
whenever 1t 1s necessary and tells me what is happenmg. Indeed I receive
mt1mat10ns constantly, but not all are recorded mn my active memory, I would be
flooded; the physical consc10usness acts like a filter. Things are recorded on a
subtle plane, they are there in a latent state, somethmg hke a piece of music that
is recorded without bemng played, and when I need to know wth my phys1cal
consciousness, I make contact with thus subtle phys1cal plane and the disc begins
to tum. Then I see how things are, theIT development m time, the actual result.

And 1f for some reason you wnte to me askmg for my help and I answer "I
am with you"', 1t means that the communication with you becomes active, you
come into my active consciousness for a tmme, for the time necessary

And this tie between you and me 1s never cut There are people who have
long ago left the Ashram, ma state of revolt, and yet I keep myself mformed of
them, I attend to them. You are never abandoned.

In truth, I hold myself responsible for everyone, even for those whom I have
met only for one second mn my hfe.

Now remember one thmg. Sn Aurobmdo and myself are one and the same
consciousness, one and the same person. Only, when this force or this presence,
which is the same, passes through your ind1v1dual consc10usness, it puts on a
form, an appearance which differs accordmg to your temperament, your
aspiration, your need, the particular tum of your bemg. Your indvdual
consciousness is hke a filter, a pointer, if I may say so; it makes a ch01ce and fixes
one poss1blty out of the infmnuty of dvane possibiltes. In realty, the Divine
gives to each md1vidual exactly what he expects of Him. If you believe that the
Divine 1s far away and cruel, He will be far away and cruel, because 1t will be
necessary for your ultimate good that you feel the wrath of God; He will be Kali
for the worshippers of Kah and Beatitude for the Bhakta. And He will be the
All-knowledge of the seeker of Knowledge, the transcendent Impersonal of the
illusionist; He will be atheist with the atheist and the love of the lover. He will be
brotherly and close, a friend always faithful, always ready to succour, for those
who feel Him as the inner gude of each movement, at every moment. And if you
believe that He can wipe away everythmg, He will wipe away all your faults, all
your errors, tITelessly, and at every moment you can feel His mfm1te Grace. The
DIvmne Is Indeed what you expect of Hmm mn your deepest asp1rat1on.

And when you enter mto this consc10usness where you see all thmgs m a
smgle look, the mnfinute multitude of relations between the Drvmne and men, you
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see how wonderful all that 1s, in all details. You can look at the history of
mankind and see how much the Divine has evolved according to what men have
understood, des1red, hoped, dreamed and how He was materialist with the
materialist and how He grows every day and becomes nearer. more luminous
accordmg as human consciousness widens itself. Each one is free to choose. The
perfection of thus endless varety of relations of man with God throughout the
history of the world is an ineffable marvel. And all that together is only one
second of the total manifestation of the Divme.

The Divine is with you according to your aspiration. Naturally that does not
mean that He bends to the caprices of your outer nature,I speak here of the
truth of your bemg. And yet, sometimes he does fashion himself according to
your outer aspirations, and if, hke the devotees, you live alternately in separa
t1on and umon, ecstasy and despar, the Divine also will separate from you and
unite with you, according as you believe. The attitude is thus very_ important,_
even the outer attitude. People do not know how important is faith, how faith is
miracle, creator of miracles. If you expect at every moment to be lifted up and
pulled towards the Drvmne, He will come to lft you and He wll be there, quite
close, closer, ever closer.

"TO BE NEAR ME"

In order to be always near me really and effectively you must become more
and more sincere, open and frank towards me. Cast away all dissimulation and
decide to do nothmg that you could not tell me immediately.

(Collected Works of the Mother, Centenary Edition, Vol. 13, pp 75-78.)



TOWARDS UNION

WORDS OF SRI AUROBINDO

OUR nature, our consciousness 1s that of beings ignorant of each other, separated
from each other, rooted mn a drvuded ego, who must strve to establish some kind
of relation between theu embodied ignorances; for the urge to umon and forces
making for unon are there m Nature. Indrv1dual and group harmonies of a
comparative and qualified completeness are created, a social cohes1on is
accomplished; but in the mass the relations formed are constantly marred by
imperfect sympathy, imperfect understandmg, gross misunderstandings, strife,
discord, unhappmess. It cannot be otherwise so long as there is no true union of
consciousness founded upon a nature of self-knowledge, mner mutual knowl
edge, mner realisat10n of umty, concord of our inner forces of being and inner
forces of life. In our social buildmg we labour to establish some approach to
umty, mutuality, harmony, because without these things there can be no perfect
social livmg; but what we build is a constructed umty, an association of mterests
and egos enforced by law and custom and imposmg an artificial constructed
order m which the interests of some prevail over the mterests of others and only
a half accepted half enforced, half natural half artificial accommodation keeps
the social whole in bemg. Between community and community there is a still
worse accommodation with a constant recurrence of the strife of collective ego
with collective ego. This is the best that we can do and all our persistent
readjustments of the social order can bnng us nothing better than an imperfect
structure of life.

It is only if our nature develops beyond itself, if it becomes a nature of self
knowledge, mutual understanding, umty, a nature of true being and true life that
the result can be a perfection of ourselves and our existence, a life of true being,
a life of unty, mutuality, harmony, a life of true happmess, a harmonious and
beautiful life. If our nature is fixed in what it is, what it has already become, then
no perfection, no real and enduring happmess is possible in earthly life; we must
seek it not at all and do the best we can with our imperfections, or we must seek
it elsewhere, in a supraterrestnal hereafter, or we must go beyond all such
seeking and transcend life by an extinction of nature and ego in some Absolute
from which this strange and unsatisfactory bemg of ours has come into existence.
But if in us there 1s a spintual bemg whch is emerging and our present state is
only an imperfection or half-emergence, if the Inconscient is a starting-point
con taming mn 1tself the potency of a Superconscience and Supernature which has
to evolve, a vel of apparent Nature in whch that greater consciousness is
concealed and from which 1t has to unfold itself, 1f an evolution of bemg 1s the
law, then what we are seeking for 1s not only possible but part of the eventual
necessity of thmgs. It 1s our spuitual destiny to manifest and become that

8



TOWARDS UNION 9

Supernature,-for it is the nature of our true self, our still occult, because
unevolved, whole being. A nature of unity will then bnng mevitably its life-result
of unity, mutuality, harmony. An inner life awakened to a full consciousness and
to a full power of consciousness wll bear its inevtable fruit m all who have it,
self-knowledge, a perfected existence, the joy of a satisfied being, the happiness
of a fulfilled nature

(The Lafe Dvne, pp. 1034-1036.)

SRI AUROBINDAYAN
A BIOGRAPHY FOR CHILDREN

By NIRODBARAN

Rs. 35.00

Published by Mala Sen and Sasanka Sen
c/o Ms. S. S. Sen and Co
2, Ganesh Chandra Avenue

8th Floor, Room No. 8D and 8E
Calcutta 700 013

Available (also by post) from
SABDA, Sri Aurobindo Ashram, Pondicherry 605 002, India



LAST WORDS OF THE GREAT
THE earhest bit we know of speech by an 1llustnous figure just before the Great
S1lence, 1s to be found in Plato's Dialogues Socrates 1s lymg on the stone-bed of
a common jail. Because of his free and fearless mnqury mto the bases of bemg
and hfe and action he has been accused of corruptmg the youth of Athens and
condemned to dre by drinking a cup of hemlock Hus disciples are now gathered
round him. He has just concluded an 1llummatmg discourse on the soul's
1mmortahty. He has argued that a wise man never looks on death as an enemy,

., for death hberates the mighty soul m us that the load of a hmited body has
oppressed and darkened and enfeebled. Then he drinks the fatal potion. Slowly
the chill creeps up: first the legs go numb, then the waist, and the heart 1s
fhckenng out. But m the space of a split-second Socrates has turned to Knto and
spoken the last of the thousands of wonderful words that Plato has embalmed for
us and that constitute the subhmest philosophy Europe has seen

What are these final s1gnf1cant words? They are a pous trvalty 1n

appearance, yet they are most profound-the essence of a philosopher's
personahty and message. "Knto," said the beloved satyr-face which was hke a
god's m mtellectual light to the literati of Athens, "I owe a cock to Aesculapms;
discharge the debt and by no means omit 1t." What shall we make of thus? The
key to the riddle 1s m the name Aesculapius. Aesculapius 1s the Greek God of
healmg and medicine. And Socrates feels grateful to him and wants to offer a
cock at his altar as a sign of thankfulness because Fate has been good and
obliging enough to put Socrates, without any contnving of his own, in the way of
that master-medicine, that panacea for all the ills of existence-the pmsonous
hemlock! Truly, a laughing lordly lummous gesture m the face of "liqmdation"
(to use a term our modern totahtarians have made notorious)a gesture
expressive of Socrates's heroic optimistic nature and consistent with his doctnne
of the soul's superiority to the body's des1res and delights.

It is a far cry-across gulfs both of time and of psychology-from Socrates to
Lord Chesterfield. Socrates is a summit-figure, Lord Chesterfield is very much of
the lowlands. And they died mn entrely different circumstances. Lord Chester
field was not forced to quut the world by any decree except of old age and he was
not adored by any disciples as a lvmng torch of the eternal verities. But there 1s a
certam tie of courage and composure between the last words of this eighteenth
century society-man and that voyager through strange seas of thought in the fifth
century before Christ. His lordship was gaspmg for breath as he lay dymg-the
eyes were gettmg glazed-when an acquamtance came mnto the room. The dymg
man saw hum and just a moment before consciousness got switched off he said to
an attendant: "Give Dayrolles a chanr " That was all. We may dismiss the
utterance as ms1gnificant, as hardly weighty or pmgnant But we would be
makmg a mistake. Here too is a whole philosophy summed up, though of quite a
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dissimilar class to the Socratic wisdom of happy idealism. What is chiefly to be
noted here is the civility of the courage displayed. In this the words are an
epitome, a qumtessence of the whole eighteenth century, the Age of Reason, on
1ts s1de of soc1al manners.

There must be above all thmgs an aplomb and a pohsh m every activity: that
was the master-dctate of soc1al education mn that century. The Virtues were
respected-but more promment than the Virtues stood the Graces. We must
walk and talk gracefully, we must sit and rise gracefully-we must never lose our
self-possess1on, we must never cut an awkward and uncivl figure in people's
eyes, no matter what agonies we may be suffenng, what inconveniences we may
be endunng. Admitted that behmd this all-pervading gracefulness there was no
motive of servmg other people at one's own sacrfce, no high altrustic 1impulse;
admitted that there was a certain superficalty about the whole business, a des1re
merely to please and be popular. But though the ends were most tnv1al the
means were sometimes splendid. Lord Chesterfield who wrote those famous
letters to his son about the art of bemg graceful m everythmg was not treated
kmdly by time. He had lost his office, he was fast losmg his teeth and, what was
the unkmdest blow to a lover of society, he was losmg his heanng. But does he
complam? Never a groan escapes from those suave bps. And then this suavity
reaches a chmax on that day when the supreme servant of the Graces, who was
so faultless m comportmg himself and m disposmg his body whether m motion or
at rest, hes helplessly stretched out with a mmute between himself and most
ungraceful corruption. The mmd 1s still far from helpless and knows its manners.
What are one's personal pain and deject1on at the mnevutable hour, if a vis1tor Is
polite and comes m to watch one's getting the finishmg stroke? One must not
seem mconsiderate or be boorish enough to grumble about oneself, but always
act the perfect host. Lord Chesterfield's life may be hanging by a thread, yet
Dayrolles must be given a chair!

As much a temperamental contrast m their own way as ancient Athens to
the eighteenth century were the early years of the mneteenth. The Romantic
Movement in poetry was sweepmg over England. The best mmds did not care
much for manners or restraint. They were now for colourful personality and
burmng spontaneity-the bnght beautiful elan of Nature. One of the most
romantic of the Romantics was the young poet John Keats. Byron made a parade
of his anstocrat1c contempt of laws and scattered over half Europe sparks from
his persecuted red-hot heart. Shelley threw an indescent innocence of man-made
conventions in the face of his family and friends and built in bitter exile
shummermg vus1ons of lght and hberty They both were romantic not merely in
the sense of feelmg a vast and vibrant wonder m the world but also m the sense of
havmg an uncommon and fiery love-hfe In one sense, however, Keats's love-life
beats theirs m the romantc element, for 1t 1s compact with tragedy Byron found
'refuge m many fair and fond arms Shelley had that gem of a woman for his
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wife-Mary Godwinand she made up for his misalliance with Harriet West
brooke. Poor Keats fell in love with Fanny Brawne who was not his type, and she
by her light-headedness caused him extreme misery Yet Keats who loved this
beautiful woman m vam did not blaspheme agamst the beauty that was such a
heartbreak for hum. To hum beauty was ever to be worshipped, whether 1t hurt or
gave happiness For beauty 1s a dvmne sprt and only by feeling 1ts drvmneness
everywhere can we grow both mn life and art. Keats never faltered m his keen
response to that spirit. Tragedy was his not alone m his love-hfe: the very stuff of
livmg grew tragic by the grm disease that was eatmg up his lungs. Shelley and
Byron suffered a good deal and died young, but neither was gnawed away
physically as Keats the consumptive and neither died at so early an age with so
much promise unfulfilled. If ever a poet had reason to despair and deem
existence unbeautiful, 1t was Keats Had he died with a curse on hus lips we could
easily have forgiven hum. Far from turning black with hate, he was to the end, for
all the mental and bodily agony through which he passed, the romantic poet par
excellence. The world's wonder was still an mntox1cat1on mn hus brainand even
the idea of death came to his fading consciousness m the sweetest form the
world's beauty can take: flowers! Not the crumbling of the limbs nor the worm's
depredation on the flesh haunted him; even as the slashes of misfortune on his
young hfe were forgotten, they too were lost in the v1s1on that prompted those
exquisite last words: "I feel the flowers growmg over me "

Not exqms1te but august were the last words of the poet who out of all the
singers of that period stood in length of years at the other pole to Keats and who
was the most fulfilled and complete man of the age. Goethe died at eighty-three
in absolute possession of his powers and those powers were manifold. He had
been poet, dramatist, novelist, cntlc, autobiographer, phtlosophtc thinker,
sc1entif1c researcher and as each one of these he had been "top-notch". We may
remember the lines Sri Aurobmdo wrote as a student at King's College,
Cambridge, about thus versatle genus who stood head and shoulders above his
contemporanes:

A perfect face amid barbanan faces,
A perfect voice of sweet and serous rhyme,
Traveller with calm, mnumtable paces,
Cntic with judgment absolute to all time,
A complete strength when men were maimed and weak,
German obscured the spmt of a Greek.

Nor had Goethe lacked in large concrete experience: hfe he had known at first
hand in vanous fields and with mtensity as well as co-ordinat10n. "The whole,
the harmonious whole" had been ever his cry. His 1s what Edmund Gosse
designates "the broad light" which tends to a cultural comprehensiveness and
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globahty, most appositely are we asked by Gosse to "sun ourselves" m the
gemus of Goethe. For a sense of the umversal sun 1s at the centre of that genius.
Nor 1s the quality of being umversal the only one that Goethe's solar sense
conveys. Just as the sun contains various colours fused together ma smgle glory,
so too the whole for which Goethe aspires fuses together all the values and
ideals-Beauty, Goodness, Truth-ma sort of super-value, super-ideal, which
transcends them and which may be named the "All-Enfolder" and the "All
Upholder", the Divine Bemg. Thus there is a mystic strain in Goethe's sun,
though he was no pract1smg mystic but an intellectual with a fine wide mental
notion of the Supreme Substance and Presence that both upholds and enfolds the
universe. The penchant as of some Magan or RIshi of the East 1s associated in
Goethe with yet another sun-quahty. The sun searches with its radiance all kinds
of vistas and yet remams aloof and unaffected: in the Goethean culture a keen
cur1osty for knowledge of every kind, a Faustian gusto to probe mnto every
species of experience, is combined with a calm poise and detached balance, an
Olympian tranquillity-a tranquillity mn whch lies the secret of an accurate
Inward ordermng of the diverse knowledge and experience gained. Poet that
Goethe was, his aspiration for a sunhke culture translated itself outwardly mto
an intense urge, openly expressed by him at times, to worship the orb of fire
which wheels over us day after day. Cons1dermg all these factors, the way he
died was the most naturally symbolic possible of both his trend and the
instinctive harmony that was m his hfe. Half an hour before his death he
requested his daughter-mn-law to open the shutters and let the sunshine enter the
room. He was sIttmng in his arm-char, serene and unbroken. Then the end came.
He turned his face to the window, said "Light! More Light!" and said no more.

Perhaps I too should say nothing more after so 1mpressrvely meaningful an
accident of final speech. But a httle "more lght" on the psychology of last words
will not be amiss 1f I follow the Goethean ideal of all-roundness by addmg to the
utterances of great men one at least of a great woman. Bold in tone and with a
fme touch of philosophic irony 1s Harriet Martmeau's "I see no reason why the
existence of Harriet Martmeau should be perpetuated." It 1s almost as 1f Bernard
Shaw were speaking with hus stress on the Life Force that is working out the
problem of creating the superman by usmg every individual as an experiment on
the path to that goal, an experiment not to be belittled but also not to be given an
exaggerated importance, an experiment to be accepted as a mere stepping-stone
soon to be passed over for Nature's pressing onward to perfection. Shaw has
often thrust himself into the limelight because he does not believe in false
modesty and because he feels charged with a mission to make his contemporaries
wiser and happier. At the back of his 'push' there is no fevensh egoism of a tiny
clod trying to magnify itself. Shaw believes m livmg for the larger reality of the
race, the larger godhead of the Life Force. And characteristically he has often
flaunted hus utter dsdamn for personal safety and survival: under the London
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bhtz, for instance, he never left his bed for a bomb-shelter. He has always
stressed the des1rablty of lvmng, Instead of the maximum of seven or eight
decades, a couple of hundred years mn order to have time enough for learning
wisdom, yet he has never wanted Bernard Shaw to go on and on nor has he ever
shirked bemng thrown, as he would say, on the scrap-heap. It 1s a pity Harr1et
Martmeau has stolen what he would have most hked to utter on the day which all
of us who have appreciated hs wit and clear-headedness had hoped would be
long deferred. In any case, we cannot help admmng Harnet Martmeau's spmt.
An effective supporter of the poor and the down-trodden during the nmeteenth
century by her noble and penetrating pen, she was unperturbed by the Arch
Terror and kept true to her ideal of settmg her own self at a discount. Commg
from a sex which is supposed to be swayed by the nerves rather than the will, her
steady farewell speech 1s all the more arrestmg m its lightly earned, almost gaily
stmcal, solemnity. Not alone of Shaw is she the compeer: she could also have
coolly and sweetly drunk the cup of Socrates.
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REVITALISING INDIAN CULTURE: THE TASK AHEAD
IN a previous article we have sad that the need of the hour for Inda today is not
a nostalgic dreaming of our past greatness but to think, dream and work for
bmldmg a new and greater India of the future. But the future cannot be created
ma vacuum. 1t has to be built out of the essence of the past. The power to shape
the future has to be drawn from the roots of our national vitality and the spiritual
and psychological resources of a nation.

As we have sad already, in the ult1mate analysis the long-term vabilty and
progress or the "sustamable development" of a nation depend not so much on its
material, ecological or technological resources but pnmarily on its spmtual and
psychological resources. And the greatest of the spmtual and psychological
resources of a nation are its people. And mn the Indian view Man is primanly a
spiritual and mental bemg, or in other words a soul and a mind, and only
mstrumentally a vital and physical bemg or a life and a body. In a similar way the
essential and endurmg part of a collective being like a nation is not its economics,
politics or ecology which form its outer body but its Culture which is the
expression of its Mmd and Soul. So the other important source of the spiritual
and psychological resources of a nation 1s its cultural heritage.

But what exactly are the essential cultural resources of a nation? They are,
basically, the origmal ms1ghts and the umque temperament and gemus of its
mind and soul So rt 1s not the outer forms of music, art, literature or architecture
etc. but the mnner spirit, vision, ins1ght and the sp1ritual, mental and moral
attitude, ideal, temperament and the distmctlve genius behmd these forms that
are the endurmg and essential cultural resources of a nation. It 1s this inner spirit
behmd the outer forms of culture which every nation has to preserve from its
past hentage and make 1t a foundation for its future evolution and progress. This
does not mean that the outer forms of culture have no value or significance. But
a mere decorative preservat10n of the outer forms, without makmg any attempt
to cultivate in the consciousness of the people a hvmg understanding of the inner
spmt of culture, does not have any creative value for the higher cultural life of
the nation-whatever may be its economic utlhty as "tourist attraction" or its
entertamment value m catenng to the superficial tastes of the masses. Even in
tounsm, 1f 1t has to become an mstrument of culture and not, as it is now, an
instrument of commerce to fill the nation's coffers with foreign exchange, the
pnmary aim has to be to awaken the tourist to the mner spint of culture and
make him aware of the fact that the outer form has value only as an expression of
the spmt So Just as the outer material and economic progress and well-bemg of
a nat1on depends on a scientific preservation and harnessing of the materal and
bologcal resources of 1ts ecological heritage, the inner evolution and progress of
a nat10n depends on the enlightened preservation and harnessmg of the spmtual
and psychological resources of its human and cultural hentage. Our earlier
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article has already indicated the immense potential of culture for motivating
people. A national discrplmne and system of motivation based on the umque
cultural gemus and temperament of a nation can lead to a natural and sponta
neous release of the deeper creative energy of its people. Here comes the
importance of the study of Indian Culture not only for India but for humanity as
a whole.

There are two aspects or elements of Indian culture which we have to study
carefully and understand thoroughly in order to harness fully its creative
potential: first is the element of umversality in its essential insights which gives it
a global validity and second is the element of uniqueness of its essential
temperament and genius which distingmshes it from other cultures and is
therefore of special importance to India. The founders of Indian culture were not
ordinary men- or mere intellectual thinkers but spiritual seers, RIshis, who lved
in constant communion with a universal and eternal consciousness beyond Mmd
and saw and knew from it the deepest truth of Man, Life and Nature They tried
to build human society on the foundations of some universal spiritual and
psychological prmciples which govern human life m the individual and the
collectivity. The values and ideals of Indian culture are based on and evolved
from these deeper spiritual discoveries of our Rishis.

But the orthodox exponent of Indian culture asks us to accept this fact on
the basis of a blind belief in the greatness of our ancient RIshs and wants to
revive the old ideals and values as they were without any remoulding and
modification. Such a static and inert approach to Indian culture can never be
progressive and creative. If the insights of our ancient Rishis are to be made
living and creative for the present, they have to become our own insights. We
have to rediscover them again through spiritual experience, vision, mtmt10n or
reasoning and make them our own. And agamn 1f these insights have to become
living and creative for shaping the future we have to re-examine theu applica
bility to the modern and emerging society.

The insights of our ancient Rishis may have a umversal and eternal
relevance but the way and the form in which they were applied or expressed in
ancient Indian society have only a l1muted and temporary validity. The master
builders of Indian culture may have seen the truth of things in its essence and
wholeness but the evolutionary condition or consciousness of the society in
whch they lved may not have been ready or prepared to receive, express and
manifest the ent1re truth they had seen. That the Vedic sages were well-aware of
this fact is clear from their description of humanity as an one-year old infant.
They might have revealed only that much of truth which the mfant humanity of
their times was able to assimilate and express. So there could be a considerable
dilution of the original insights of the Rishis when these msights took a final form
in society-a partial step-down from the spiritual truth seen to the truth revealed
or sought to be realised in society, then a further dilution in the mental ideal
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through which it was expressed m thought and again a still further degeneration
In the process of practical compromises whuch the 1deal had to make mn order to
acquire a vital or material form in society. So one of the first tasks in revitalising
Ind1an Culture 1s to recover the ongmnal spiritual and psychological 1nsughts
behmd its past ideals and forms and re-examme their relevance and applicability
to the present society. The other task is to examine how best these insights can
be re-applied to the progress and evolution of modern society by giving them
new and greater forms of self-express10n smted to the present evolutionary
conditions of humanity.

The other aspect of Indian culture is its uniqueness, its special temperament
and genus which distinguishes it from other cultures. The main features of this
umqueness are an mborn spmtuality and passion for the Infinite, and a scientific
and pragmatic turn of mind in the field of religon and psychologyor, in other
words, m the field of spiritual and psychological self-exploration and self
development, its tendency to create from w1thm outwards, its pnmary stress on
mner progress, its repeated emphasis on renunciation and sacrifice as the means
for this inner progress, and finally the great respect it shows to the spintual
renunciate Sannyasi. There are many others but these are the major and
promment features of the unique and special temperament and gemus of Indian
culture. We have to understand deeply and clearly these different aspects of our
national temperament and genius. make them the basis of our motivational
strategies and try to manifest them m every part of our national hfe

Another important factor which has to be kept m mmd is that culture, like
any other human organism, is also capable of evolution and progress. The
cultural vus1on of a nation can undergo expans1on and enlargement, constantly
enriched by new ms1ghts from the succeedmg generations of seers, prophets and
thinkers from w1thm itself or from a cross-cultural fertilismg from other cultures
This fact applies not only to art, science, philosophy and literature but also to
religion and spirituality. Spntual experience and spiritual thought are also
capable of progressive evolution in the form of new discoveries and revelations
in the realm of the Spirit and new forms of creative self-expression and synthesis
in spiritual thought. So the spiritual mtmtlons, revelations and discoveries of our
modern seers like Sri Aurobmdo, the Mother and Swami Vivekananda are also
as much a part of our priceless cultural heritage as the revelations of our past
seers. This 1s something which the orthodox exponent of Indian culture still
refuses to accept. He 1s ready to accept a new spiritual teaching if it does not
cross the boundaries of the ancient teaching. He is also ready to accept
innovations within these boundanes. But when the new revelations go beyond
the ancient revelations and enter mto unexplored vistas of the Spint, he becomes
suspicious and protests and complams. But is it wise to set such limits to the
possibilities of the spiritual quest whch is a quest for the Infinite? As Sri
Aurobmdo pomts out in one of his letters:
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"Truly, this shocked reverence for the past is a wonderful and fearful thing!
After all the Divine is mfmite and the unrolling of the Truth may be an infimte
process ... not a thmg ma nutshell cracked and its contents exhausted once for all
by the first seer or sage, while the others must religiously crack the nutshell all
over again, each tremblingly fearful not to give the lie to the 'past' seers and
sages.""

Swami Vivekananda also said somethmg similar m one of his lectures:
"Is God's book closed? Or is 1t still a continuous revelation going on? The

Bible, the Vedas, the Quran and all other sacred books are but so many pages,
and an mnfmnute number of pages remain yet to be unfolded I would leave 1t open
for all of them. We stand m the present but open ourselves to the mfmite future.
We take mall that has been in the past, enjoy the light of the present and open
every wmdow of the heart for all that will come in the future. Salutations to all
the prophets of the past, great ones of the present and to all that are to come m
the future."2

The above mspiring words of Sri Aurobmdo and Swami Vivekananda reveal
the right attitude in dealing wth the past and future of Indian Culture.
Spmtuahty is the essence of our national gemus. it is the "distinctive compe
tence" of our nation and the source of our national vitality. If the vitality of
Western culture hes m its creative and progressive endeavour in secular sciences
and the application of science to social progress, the vitality of Indian culture and
cIvhsaton lies in its creative and progressive endeavour in spiritual science,
thought and practice. The future of Indian cvilisaton and culture depends on
maintaming this creative and progressive attitude to our umque national genius
and harnessmg its potential for the progress and development of our own nation
and humamty as a whole

This 1s the first part of the future work and mission of Indian Culture: To
recover our past cultural hentage and national gemus. But there 1s another and
more important task ahead to fulfil the destined muss1on of Ind1an Culture. This
other part of the work 1s to discover the secret of collective sp1ritual transfor
mation. If the greatest contribution of ancient Indian Culture to humanity is the
discovery of the ideal and practice of mndivdual spiritual liberation, Moksha, the
future mission of Indian Culture is to discover and work out the ideal and
practice of collective spiritual perfection. As Sri Aurobindo points out:

"This must be her m1ss10n and service to human1ty,as she discovered the
Inner spiritual life for the individual, so now to discover for the race its integral
collective express1on and found for mankind ts new spiritual and communal
order. "3

M. S. SRINIVASAN
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THERE ARE THOSE

THERE are those who claim to have
a different God from mine.

More than One Creator? More than
One Divine?

There are those who shun and
ostracize and maim

Because they have a different ritual
and say a different name.

There are those who make a claim
To have a special line to the D1vine

and they defame
And denigrate another's way of

giving, of self's proffenng;
They say theirs is the only way of offering.

And what of those who say they
do not believe in a Creating One?

Do they believe in a flower, a stone?
The sun?

Call of bird at midnight heard through
a silence calm and deep

When all nature is asleep?
Tenderness of a loving kIss?
In this-in all of this
Is subtle remembrance of That,

from which all came.
It doesn't matter what you call or

uncall HIM; He doesn't need a name.

How can you see a tree
And not see me?

19



20 MOTHFR INDIA, JANUARY 1996

To believe or not to believe you are free,
Not to believe 1s also m ME.
EVERYTHING IS IN ME!
Nothing can be outside of ME.

There are those who say they know
what I wll do.

They claim to have a spec1al overview,
When I am not always sure how I

will move, of what will be!
I, too, await the fmal mystery!
My nature, Joy, 1s to expand.
Is it too much for you to understand?
Do not try to divide me like a cake
For each one to take
A piece and call it all.
And the biggest portion does not always fall
To the most deserving, the one in greatest need
But often to the one with greatest power and greed!

Well, even the little monkey Rhesus
Cuts me into digestible pieces;
Give up that primitive, pnmate role.
See Me as one and take the whole!

You are wandenng m the foothills
of my grant mountamn range.

Climb me hgher and hghersee how
the vistas change.

When you reach my highest pinnacle
Look down. Everythmg merges under my sun,
Look up and all 1s 'OM' my light-and all is ONE!

ELIZABETH STILLER



SRI AUROBINDO'S SYSTEM AND THE DOCTRINE
OF AVATAR

IN the contemporary Ind1an philosophucal scene, the 1deas of no other thinker
are so senously worked upon, mterpreted and cnt1cally considered as those of
Sn Aurobmdo. One of the creative exponents of the Hmdu Philosophical
tradition, Sri Aurobmndo 1s known for the renaissance mn Hmnduism. His presenta
ton of the orthodox Hindu doctrines IS refreshmgly onginal.

At the outset the concept of avatar does not appear to be that important m
his system but a deep understanding of his system discloses to us that it has a
definite place and functon and 1s integral to hus system. It 1s the avatar who helps
man m his progress towards spmtual perfection. Man has to stnve to reach back
to his original state of sat-cit-ananda, from where he has descended. The avatar
helps m hastemng this process of home-commg of the spmt.

Sn Aurobindo 1s the adherent of a tradition which accepted the notion of a
Realty that mamfests itself m diverse forms He was greatly mfluenced by the
Gita in developing hus account of the avatar. Whle he accepts the Gita's spurt of
the concept of avatar, hus account goes beyond the Gita's concept1on. While
commentmg on the view of the Gita that the need for the avatar is to be viewed
m the context of establishing dharma, Sn Aurobmdo observes that 1t is to be felt
more in the context of man's effort to attam spiritual perfection than for
restormg dharma, which could easily be accomplished with the help of holy
men-those who have raised themselves above the average level of conscious
ness and can work with great force to help others mn achieving such a state, like
vbhuts, prophets etc.

To understand Sri Aurobindo's stand on the doctnne of the avatar, it 1s
necessary to enquire into the structure of his ph1losoph1cal system. Sri
Aurobmdo accepts the Upamshadic account of the ultimate reahty as "sat-cit
ananda". The structure of his system revolves round the two seminal concepts,
vz., the 'descent' and the 'ascent' or ·mvolution' and 'evolution' of the spirit
respectively

The Ultimate-spirit which is pure existence (sat) undergoes mvolut1on
through the consciousness-force, which he calls ct-sakti (mother-power) in sher
sport or dehght of creation. From its state of pure-bemg it mamfests itself as
Supermmd, which stands for the dynamic creative will whence further involutuon
takes place. When Supermind involves itself into the lower categories, It enters
the domam of ignorance; the rest of the creation takes place through ignorance.
When It 1s said that the Supermind enters into the domam of ignorance, it should
not, however, be supposed that the Supermmd becomes obhv1ous of Its true
nature, It is only one of the stages of sat-ct-ananda in the lowenng process. It
renders Itself deliberately the other, I e. from the One It becomes the many,
from its state of mnfmntude 1t becomes the f1mte and from the state of Being 1t
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lapses into the state of becoming.
This deliberate descent of the Spirit is termed differently at different stages

of descent as 'Supermind', 'mmnd', 'life' and 'matter', with 'psyche' behind the
last three. These stages are distmguished as 'lower' and 'higher' on the basis of
'self-consc10usness' or 'awareness' on the part of the spirit. The greater the
'awareness' or 'self-consciousness', or the liberation of consc10usness from the
burden or obstacle of matter, the higher is the stage m the scheme of evolution.
For mstance, at the stage of 'matter', 'consciousness' (spint) is so much
conditioned or burdened by matter that the spark of 'consciousness' 1s almost
eclipsed under the weight of coal called 'matter' or mertia that it remams almost
inconscent. Thus when spirit has rendered itself wholly other and cannot go
beyond the state of matter, which is mconscient and mert, it reverses and starts
evolving through the stages of its descent. From the state of matter, there
appears a state of hfe, from life the mental plane emerges, with the psyche at its
back; from mind there is a leap to Supermmd m spmtual progress crossmg the
levels of Higher mind, Illummed mmnd, Intuitive mind, culminating m Over
mind, the highest level of the mental plane. Fmally when it crosses Overmind,
the nature realises its umty with Supermmd m the higher hemisphere of evolutes
and ultimately acquires the nature of sat-ct-@nanda, the consummation of
spmtual elevation, wherein 1t becomes a Gnostic being.

Thus it 1s the same spirit whch at one stage Is termed sat-ct-@nanda and at
the other "matter': the one mn knowledge, the other mn ignorance. Sri Aurobindo
makes it clear that it is because the spint has descended that it has a natural urge
to jom the origmal state through an evolutionary process. It is bound to evolve
by progress.

Now the question is: How does the concept of avatar figure m Sri
Aurobindo's system? Is there any necessity for it at all? As it has been expressed
quite distinctly that because of descent, ascent will surely take place mn the
natural course of its duration, what purpose can an avatar serve in such a set-up?
These questions need to be answered.

Sri Aurobmndo has presented hus views on avatar chefly in his book Essays
on the Gita. Although they do occur mn other works such as The Synthesis of
Yoga, Laghts on Yoga, Letters on Yoga, 1t is mn hus Essays on the Gita that we
meet with a detailed discussion of the doctrine of avatar. Sn Aurobindo calls
brahman, the descendmg and ascending spint, an eternal-avatar. (Eternal-avatar
is the same as sat-ct-ananda mn the mnvolut1onary and evolutionary processes.) It
is the underlymg Reality of all the existences-ammate and manimate.

The purpose of an avatar accordmg to Sn Aurobmdo, as shown already, is
to redeem man from bondage, and rt 1s not possible to help man mn this direction
mn the lower stages of hus existence Clearly, an avatar cannot be of any avail, 1f
man is gropmg in the lower levels of consciousness such as the levels of hfe and
matter. It is only when man has reached the level of mind that an avatar would be
of positive help to elevate him towards the spintual perfect10n. Though man at
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the level of the mental plane is engulfed m ignorance and yet possesses the
capacity of makmg a leap to the higher levels of consciousness, he still needs to
be made aware of the hugh potentualitres of his mnner being, of which he has
become oblivious due to ignorance. That awareness is graciously granted to
ignorant man by the avatar, so that he can receive the light and follow 1t m steady
steps which wll hasten hus process of spur1tual perfect1on. An avatar has a very
important role m making man's mind receptive for the light of supramental
consciousness to dawn on hmm Then there 1s the mndivdual's responsiblty to
reach the state of sat-ct-ananda and the earlier the better An avatar lends a firm
support, by making man aware of the secret Godhead ever present in the
recesses of his heart, so that the hidden eternal-avatar (brahman or sat-ct
ananda) may make its distmct appearance and be awake to the Supramental
Consciousness when 1t descends. Man needs the touch of an avatar to awaken
hmm sprrtually, taking hum to hugher and higher planes of consciousness
culminating mn the Gnos1s, where he acquires the state of sat-ct-ananda. The
same view 1s expressed by Swami Vivekananda, when he wntes, "There 1s a
special class of world teachers, over and above the ordinary sprtual masters,
known as avatars. If they command, even the lowest of the low becomes a
mahatma. They are the teachers of the teachers. They are the highest d1vme
mamfestatlons m human form We can achieve God-realisat10n only through
them, we cannot but worship them, in fact, we are bound to worship such
avatars." (Vivekananda, Essentals of Hndusm, p. 51).

Broadly we can distinguish two stages mn Sn Aurobmndo's concept1on of
man's journey towards spintual perfect1on-first, the lower transformation
which mcludes the vital and the mental, and second, the spmtual or soul
transformation.

Man at the physical level attaches the utmost importance to obJective thmgs
and to his external hfe He has little or no sens1bhty for his subjectve experience
and existence. All his desires, feelings and actions centre round the comforts and
maintenance of his bodily existence. All his efforts are to ensure the safety and
mtegnty of his body. He looks after the well-bemg and comforts of his physical
existence. But a natural urge m hum to rse hgh pushes phys1cal nature upwards
and there emerges the man of vital nature and mmd. Unlike the physical mmd,
the vital mmd 1s not concerned only with preservation of body but utilizes the
body for the satisfaction of its higher amb1t1ons and ideals. The mental life here
Is directed to serve the purpose of des1res and passions. The vital mind or nature
1s kmet1c and thus serves as a great force mn the working of evolutionary nature
Above this vital existence, there is a mental or mtellectual plane. It 1s a plane of
pure thought and intelligence to which the thmgs of mental world are not fictions
of 1magmation but a most important reality To some extent at this level man
tnes to transform his nature, by controlling and harmomsmg the laws of nature
and g1vmg them smtable values. Thus this mental plane is the summit of human
mmd short of spintuality. This psychological transformat10n succeeds m gettmg a
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fully developed intellectual man. Outwardly, such a man appears to have a well
integrated personahty, but this integration 1s only on the surface. He is not aware
of the subconscious, the subhmmal, the spmtual and the supramental planes of
his bemg. He does not enjoy perfect control over the phys1cal, phys1ologcal and
vital parts of his bemg. He succeeds only to a certain extent and his mmd, hfe
and body suffer from mnner conflicts and contradictions. It 1s thus dstressmng fact
which compels and mduces man to aspire for a higher destmy and exceed his
present status of physical, outward or mundane existence

The second evolut10n or transformation is the evolution of consciousness or
soul-transformaton. Such a transformation 1s the real aim of nature or of the
spirit hudden mn nature. It 1s the evoluton of matter mnto spmrrt, of inconscience
into consc10usness and of ignorance mto knowledge. This rediscovery by nature
of 1ts lost self or consciousness 1s possible only through an mdrvdual bemg who
gives real and higher values to the universe. Thus it is only by means of evolution
that the spmt hidden m nature is able to transform its mconscience mto
consc10usness and it is by means of birth as a human bemg that he can make the
conscious effort m thus direct1on of developing hs consciousness and attammg
umon with the cosmos and the supreme reahty. This awareness of the self or
soul-transformaton moves m the direct1on of realizat1on of the Psychic Purusha
or the true mner bemg, leavmg behmd the cods of ignorance, egmsm and evil by
nsmg towards knowledge, power and love. It ism this context that the need for
an avatar is tound md1spensable by Sn Aurobmdo. Man needs the help of an
avatar to awaken m him the dormant power which can take him spmtually to
hgher and higher planes ot consciousness culminating mn the state of a Gnostic
bemg. These two knds of transformation are not successive but simultaneous.
The process left to itself is long and dreary but the avatar hastens the process of
man's evolut10n by spmtuahsmg him and ultnnately divmismg the whole cosmos

To put 1t 1n Sr Aurobmdo's own words: The spmtual progress of most
human bemgs demands an extraneous support, an obJect of faith outside us. It
needs an external image of God, or it needs a human representative, mcarna
ton, prophet or guru; or it demands both and receives them. For accordmg to
the need of the human soul the D1vme mamfests itself as deity, as human-divme
or 1n a smmple humanity usmng that thick disgmse, which so successfully conceals
the Godhead, for a means of transformation of hus guidance

The doctrine of avatar also follows from Sn Aurobmndo's conception of Ulti
mate Reality as an Ommscient, Ommpotent and Omnipresent Bemg. A Realty
endowed with Omnipotence, Omniscience and Omnipresence rs free to manifest
in any form, at any place and at any time. It Is true that an avatar is neither an
evolute nor an evolvent, but yet Sn Aurobmdo's Ultimate Reality is not
exhausted mn the process of creation-mvolution and evolution. It pomts towards
the Spmt, who 1s all-powerful and acts at His own WIii and pleasure Thus the
avatar fmds a definite place mn Sr Aurobmndo's philosophical system

VEENA ARORA



MEDITATIONS ON THE HUMAN JOURNEY
(Talk at the Savtr Solar Dome, Crestone, Colorado on August 15, 1995)

by C. V. Devan Nair

IN moments of silence, when the mmd ceases from all thought and word, and one
Is motionless wthmn, a stark realzaton can suddenly strike ke a flash of
hghtmng ma cloudless sky. We know NOTHING-nothmg at all of who and
what we really are, why we are here on earth, what the ongm and purpose of It
all might be-NOTHING. The modern mmd, as we know it, is no more than a
queer conglomeration of mcongruous thmgs. Sn Aurobindo put 1t succmctly:
Mmd 1s a clumsy mterlude between Nature's vast and precise subconscient action
and the vaster mfallible superconsc1ent action of the Godhead.

We know how to make bombs, of course. There are enough of them m
global stockpiles to blow up the entre planet. And we have analysed and utilised
the properties and processes of Nature. But, wrote Sn Aurobmdo, "It 1s the
magic of the Magc1an you are trying to analyse, but only when you enter mnto the
consciousness of the Magic1an himself can you begmn to experience the true
origination, s1gmufcance and circles of the Lula.'

A multitude of fears, anxieties, pams and gnsly maladies plague our lives.
And there is the general morbidity about death, the deaths of those around us
and, eventually, our own deaths. Let's hear the Mother on this:

"We must get out of this mire, this stupidity, this unconsciousness, this t
disgustmg defeatism that crushes us because we allow ourselves to be crushed.

"And we fear. We fear for its life (Mother touches the skin ofher hands), for
this thmg as 1f 1t were precious, because we want to stay consc10us. But let's unite
with the Supreme Consciousness, and we'll stay conscious forever! That's lT,
that's exactly it.

I could put 1t thus way: we unite our consciousness with what is perishable,
and we're afraid to perish! Well, I say: let's unite our consciousness with the
Eternal Consciousness and we will enjoy eternal consciousness.

"How stupid can one be1 ••

"Bm we are such fools that we can't bnng ourselves to abdicate our silly
httle personahty to . let the Marvel unfold "

The Mother also told the disciple: "Death as it Is understood, on the inner
level, means the loss of consciousness . But it's not possible. If you have
consc10usness It cannot be lost, .. All the deaths mn the world cannot take it away
from you, and that's why I smule... And it's only unconsciousness that's
destroyed (meanng that there's an appearance of destructon), but not con
sc10usness. So then, all the drama-ail the tragedy, all the horror, all the dread,
all of It-is vital fabncation."

25



26 MOTHER INDIA, JANUARY 1996

Mostly, we hve m our vital fabricat10ns. But sometimes we do obtain
glimmers of vast, hidden dimensions. In Savtr, Sn Aurobindo has these lines on
life:

Only a glimmer sometimes sphts mmd's sky
Justifying the ambiguous providence
That makes of Night a path to unknown dawns
Or a dark clue to some d1vmer state ...
Ascending slowly with unconscious steps,
A foundling of the gods she wanders here
Like a child-soul left near the gates of Hell
Fumbling through fog m search of Paradise.

That ambiguous providence touched me once. Some twenty years ago, I was
walking in the qmet and peaceful Sarnath Deer Park in North India, where the
great Buddha had once walked and preached. No, I did not expenence the
Buddha's timeless Nirvana. Far from it. But I did expenence, m that immensely
silent landscape, an intmtlve mner leap of sudden recogmtlon Timeless Etermty
was not a fict10n of the mmd. It was, no doubt about 1t, a concrete, experi
enceable Reahty.

Those sensitive to the pregnant silences of vast landscapes and seascapes
might understand That Timelessness seems to contam all of the past, the present
and the future, and mnfmntely more bes1des. And one mught grasp what
Vivekananda meant when, m an mspued moment, he astounded an Amencan
audience with the stunning assertion: "Christs and Buddhas are but waves on the
Infimte Ocean which I AM." For he had known in powerful expenence that
there was nothmg whatsoever on · 1c wave on

_those 1me ess maternalbreasts. All waves rise and sink in that Ocean. He was
forever one with It. So are we.

As I was writing thus piece, one of those tiny miracles occurred which we
tend to dusmuss as fortuitous. I no longer do, for they have happened a bt too
often when I write about Sn Aurobindo and the Mother.I got stuck after the
precedmg paragraphs, and did not know how to continue. So I sat back and
randomly picked up a little booklet from a pile of unattended books and files on
my desk. It turned out to be a SABDA newsletter which had arnved several
weeks before and I had put aside. Almost immediately, I found exactly the right
thing to fit in here. It was a poem by Thems, a disciple of Sn Aurobmndo and the
Mother. Her early poems had the prvlege of being heard by Sri Aurobindo
himself He found in them a silent power, and pronounced them remarkable.
This one is titled Assurance

When all your hfe has gone to pieces,
Smashed on the stillness of your soul,
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I'll shme withm the interstices
And come and make you new and whole.

Be brave, fling all your being's treasure
Withm the fires I have lit;

My love has neither stop nor measure,
So prove your love too infimte.

Well, He shone agam withm the mterstices of my own fractured being. Once
again I heard the call of the divine flute-player of Brindavan, whom Sri
Aurobindo descnbed as "the supreme figure of the mtensest Indian religion of
love, Sri Knshna, the All-blissful and All-beautiful". Generations of Bhakti
yogis and yogmis had yearned to dissolve themselves mn that ocean of un
speakable ecstasy, and have left us theu tremendously moving testimonies in the
most wonderful mus1c and poetry in the languages of Ind1a.

Sn Aurobindo undoubtedly knew that ecstasy. For we read in a sonnet,
simply titled Krshna:

At last I find a meanmg of soul's birth
Into this umverse terrible and sweet,

I who have felt the hungry heart of earth
Aspiring beyond heaven to Krishna's feet.

I have seen the beauty of immortal eyes,
And heard the pass1on of the Lover's flute,

And known a deathless ecstasy's surprise
And sorrow m my heart for ever mute.

Nearer and nearer now the music draws,
Life shudders with a strange felcty;

All Nature is a wide enamoured pause
Hoping her lord to touch, to clasp, to be.

For this one moment lived the ages past;
The world now throbs fulfilled m me at last.

Nonetheless, there's a significant turn in Sri Aurobindo's aspiration for our
earth whch distinguishes hmm from those who have previously trodden the path
of Bhaktu Yoga. He dud not seek personal dissolution mn that ocean of ecstasy He
asked instead, at the end of another sonnet:

But when shall Knshna's dance through Nature move,
His mask of sweetness, laughter, rapture, love?
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H1stonans have mflated notions about the present, not to speak about
themselves They believe that the past is dead, and all they need do 1s dissect
what remams of the corpse. But the past 1s NOT dead. lt hves on m each one of
us. Otherwise, we wouldn't be here. The future is also mn each one of us.
Otherwise, we wouldn't be here either Remember those pmgnant Imes m
Savtr:

We are chased by a self we cannot now recall
And moved by a Spmt we must still become ..
We keep the ache of breasts that breathe no more ..

The Rishis of Upamshads spoke of tnkala drshti, a plane of consciousness
where time past, time present and time future exist in a state of simultaneity.
W1lly-mlly, each one of them mcludes the other two The ape did not know that
it concealed both the worm and Emstem in its genes. And most of us do not
know that we conceal in our make-up worm, wolf and shark, the shrew-mouse
and the ape, devil and God. We recall some revealmg Imes m Savztrz:

In the begmnmg 1s prepared the close.
Thus strange 1rratonal product of the m1re,
Thus compromise between the beast and God,
Is not the crown of thy miraculous world
I know there shall inform the 1conscient cells,
At one with Nature and at height with heaven,
A spmt vast as the contaming sky
And swept wth ecstasy from mnvus1ble founts,
A god come down and greater by the fall.

Those of us who have dared that stark look mnto our naked selves with an
unflmching honesty-which 1s the very first step demanded of seekers in the
immense Journey mto the vast and powerful realms of the Spmt-know of times
when the beast in us has predommated, and less frequently perhaps the god. This
see-saw game between beast and god mn us must end, and the divine be firmly
established m our mner shnnes, from there to radiate outwards for personal and
world transformation. "The kmgdom of God within," sand Sn Aurobmndo, "Is
the sole possible toundation of the kingdom of God without." Our starting-point
begins in inner spaces, not in outer ones. Not prudent, though, to lose contact
with outer space. We need to vast the supermarket to secure our supply of mlk,
cornflakes and bananas for tomorrow's breakfast

Let's now take a bref look at the world today, as it really 1s. We fmd
everywhere telltale signs of the end of a cycle, 'the twilight of an age', as Sri
Aurobindo put 1t. Above all, we witness a general descent mto the vital, most
widely into the lower vital regions of bemng. In short, the mental-vrtal human
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bemng has largely chosen to serve Mammon, and we see a soulless consumerism
as the dominant ruling idea mn nations and governments. Several among the most
high-powered scientific mmds of the world are engaged m providmg more and
more technological wizardnes for the satisfaction of the vital appetites of
mankmd. Let Sri Aurobmdo describe what is happemng:

"[Modern Science] has encouraged more or less mdirectly both by its
attitude to life and its d1scovenes another kmd of barbarism,-for it can be called
by no other name,-that of the mdustnal, the commercial, the economic age
whch 1s now progressing to 1ts culmination and its close. This economc
barbarism is essentially that of the vital man who mistakes the vital bemg for the
self and accepts its satisfaction as the first aim of life ... Just as the physical
barbanan makes the excellence of the body and the development of physical
force, health and prowess his standard and aim, so the vitahstic or economic
barbarian makes the sat1sfact10n of wants and desires and the accumulation of
possessions his standard and aim. His ideal man 1s not the cultured or noble or
thoughtful or moral or religious, but the successful man. To arnve, to succeed, to
produce, to accumulate, to possess 1s his existence. The accumulation of wealth
and more wealth. the adding of possessions to possessions, opulence, show,
pleasure, a cumbrous martistic luxury, a plethora of conveniences, hfe devoid of
beauty and nobility, religion vulgarised or coldly formalised, politics and
government turned mto a trade and profess1on, enjoyment itself made a
busmess, this is commerc1ahsm. To the natural unredeemed economic man
beauty is a thing otiose or a nmsance. art and poetry a fnvolity or an ostentation
and a means of advertisement. Hrs idea of civlzat1on Is comfort, his idea of
morals social respectability. his idea of politics the encouragement of industry,
the opemng of markets, expl01tat10n and trade following the flag, his idea of
religion at best a pretstc formalism or the satisfaction of certamn vitalist1c
emotions. He values education for its utility m fittmg a man for success in a
competitive or, it may be, a socialised mdustnal existence, science for the useful
inventions and knowledge, the comforts. convemences. machmery of production
with whuch it arms him, its power for organisation, regulation, stumulus to
production. The opulent plutocrat and the successful mammoth capitalist and
organizer of mdustry are the supermen of the commercial age and the true, 1f
often occult rulers of 1ts society."

Those words of Sri Aurobmdo would be an apt description of modern
nations, their parliaments, congresses and senates, as of business corporations
the world over. Well did an Indian supreme court judge recently describe public
life in hus own country as one of crme, corrupton and connivance. It 1s a
pervasive condition, permeating all strata of society, everywhere Meanwhile,
much of the press and electronic media, especraily in America, act as purveyors
of an 1dot culture of sensat1on. sex and scandal perpetuatmg itself in a thought
free vacuum.
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In passing, we might observe another ominous development. The education
policies of a growing number of nations are mcreasingly being geared to meet the
voracious appetites engendered by economic barbansm. Our schools and
universities are largely meant for turning out robots and specialists in robotics,
while the humanities and arts get short shnft.

The inevitable offshoot of such developments has been the relentless
erosion of human values. Elementary human rights and decencies the world over
are mercilessly trampled underfoot. Even worse, the belly of the beast has
unleashed in several unfortunate lands ethmc conflict and genocide as 1n
Rwanda, the ongoing carnage and ethnic cleansing in Bosnia, terrorism and
counter-terronsm elsewhere. Inter-religious and mter-ethnic strife are tearing at
the guts of several heterogeneous countnes.

Scholars see all this in rather simplistic terms, as the consequence of either a
social, political, economic, cultural or cvlizat1onal crisis But there 1s a spiritual
vis1on from the heights whuch sees the criss of the modern world as merely the
end of a cycle in the immense journey of Consciousness on our planet. In his
vast, synthetic vision denved from his own expenence of trikala drisht, the
simultaneous vision of the three times, Sri Aurobindo gave a radically different
account of the modern crisis. He declared: "At present mankmd is undergoing
an evolutionary crisis in which 1s concealed a choice of its destiny." And that
choice of destiny is whether homo sapiens is to become obsolete as a species, like
the mammoth or the giant reptiles, or whether at least some human bemgs
choose to consc10usly collaborate in a spintual revolution.

We are the only species thus far to be offered this pnvilege. But whether we
collaborate or not, the supramental cycle of evolution will still come about. For
the Mother made 1t abundantly clear that the transformation will be effected, not
by us, but by the divine supramental force, which does not require our gracious
permuss1on to act. In fact, she announced in 1956 that it had descended into the
subtle physical sheath of our earth. In other words, an ent1rely new and all
dominant factor has entered the planetary field, wluch will mexorably disrupt all
the current equations and ordmances that govern mental man's perception of the
umverse. All our pretentious mental towers will topple They are already
toppling. Francis Thompson's lines in The Hound of Heaven come to mind:

Still with unhurrying chase,
And unperturbed pace,

Dehberate speed, majestic instancy,
Came on the followmg Feet,
And a Voice above their beat-

"Naught shelters thee, who wilt not shelter Me "

The Mother herself had wondered, mn the last years of her physical life:
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"Will we have to go through a complete breakdown of the mind for people to
understand? Is 1t gomng to explode with a zero at the end?" But she also did say:
"Seeing the world as 1t is and as 1t Irreparably seems to have to remain, the
human intellect has decreed that this world had to be a mistake of God .... But
the supreme Lord replies that the comedy 1s not completely over, and He adds:
WAIT FOR THE LAST ACT."

We may be sure of one thing at least. Among those who will be totally
flummoxed by that LAST ACT will be the crystal-gazers and fortune-tellers of
all stripes. For, 1n Sr Aurobmdo's words: "It 1s the hour of the unexpected."
Regrettably, not everybody seems to appreciate that expecting the unexpected is
a bizarre contradiction m terms. But that too 1s part of the comedy which is not
completely over.

An evolutionary Imperative 1s at work, and 1t is a rad1cal evolution of
consciousness-m our Age from mind to Supermind. Recall Sri Aurobindo's
words: "Man 1s a transitional animal; he is not final. For in man and high beyond
him ascend the radiant degrees that climb to a divme supermanhood." Mental
humanity may even now be undergomg, perhaps consc10usly in a few, something
more than a quantum leap into a radically different superconsciousness. Sri
Aurobindo preferred the Latin word saltus (1.e., a break in continuuty) to
describe the process. He wrote:

"Mark that each of the great radical steps forward already taken by Nature
has been mfimtely greater in its change, incalculably vaster in its consequences
than its puny predecessor."

The grant leap from Mind to Supermmnd wll be incalculably greater than all
its puny predecessors. That saltus will take up in its movement a spintual
revolution of whch Sri Aurobindo wrote thus:

"The changes we see in the world today are mtellectual, moral, physical in
their ideal and mntenton: the spiritual revolution waits for its hour and throws up
meanwhile its waves here and there. Until it comes, the sense of the others
cannot be understood and till then all mterpretations of present happening and
forecast of man's future are vam thmgs. For its nature, power, event are that
whch wll determine the next cycle of our humanity."

Our little gathermg here, on this most felicitous of days, is just one of those
waves thrown up here and there. Other small scattered groups around the world
also constitute simlar small waves. In truth, the precursors of all revolutions
have mvanably seemed a woeful mmonty. But what of that? Smee when have
forerunners ever begun as a majority at any stage of the evolutionary Journey of
life? We may be scorned as oddballs by the rest of the howhng tribes. So be it.
Regular squares stay put. But balls can roll. Indeed, we might add another
beatitude to Christ's great list: "Blessed are the oddballs for they shall be the first
to roll nto the Kngdom.''

We mght also recall Sri Aurobindo, who wrote:
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"If Knshna be alone on one side and the armed and orgamzed world with its
hosts and its shrapnel and its maxims on the other, yet prefer thy divine solitude.
Care not if the world passes over thy body and its shrapnel tear thee to pieces
and its cavalry trample thy limbs mto shapeless mire by the wayside, for the mmd
was always a simulacrum and the body a carcass. The spint liberated from its
casmgs ranges and tnumphs."

Nonetheless, the Mother also announced: 'SALVATION IS PHYSICAL."
A dvine lfe m a drvine body must necessarily involve a phys1cal transformat1on.
But that comes, as Sn Aurobmdo and the Mother well knew, only as the
culmmation of the mner spiritual journey, not at the begmnmg, nor even at mid
point. Even in our external world, one cannot hope to obtain a PhD without first
havmg gone through the primary, secondary. pre-umvers1ty and umversity
stages. And we tend to forget that the Mother began her Yoga of the Body, her
descent into the cellular level, only after practismg Yoga for nearly sixty years,
durmg which time she had systematically gone up and down the ladder of the
worlds. It was after ascendmg to the supramental level that both Sn Aurobmdo
and the Mother began their descent through the physical subconscient down to
the cellular and mineral levels They were plgrms of the Light first. before they
became pilgrims of the Nght, as Sri Aurobindo made clear mn hus sonnet: The
Plgrm of the Nght:

I made an ass1gnat1on with the Night;
In the abyss was fixed our rendezvous:

In my breast carrymg God's deathless light
I came her dark and dangerous heart to woo.

I left the glory of the illummed Mind
And the calm rapture of the drvmnused soul

And travelled through a vastness dim and blmd
To the grey shore where her ignorant waters roll.

I walk by the chill wave through the dull shme
And std! that weary JOurneymg knows no end;

Lost 1s the lustrous godhead beyond Time,
There comes no voice of the celestial Friend,

And yet I know my footpnnts' track shall be
A pathway towards Immortality.

Sri Aurobindo and the Mother hewed for us, through a trackless virgin
jungle, a pathway to superhumamty. But one can be attacked by a gnzzly bear
even on a Joggmg track, as happened recently to a woman mn Montana Seekers
need to be very clear in their minds that Sri Aurobindo's Integral Yoga 1s not an
invitation to a picmc, and certainly not to an Amencan-style extravaganza.
There are senous pitfalls and dangers on the spiritual path, for the good reason
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that 1t is Infmnrty we hope to explore and experience. And Infinity contains
heights as well as abysses, gods and angels as well as the devils of the deep. The
hght some seekers imagine they see at the end of the tunnel may be, as Robert
Lowell once joked grimly, only the hght of the oncoming train.

(To be contnued)
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SRI AUROBINDOTHE SOUL OF INDIA

(Continued from the issue of December 1995)

SuRESH Chakravarty (alzas Mom) arrived at Pondicherry station m the early
morning of 31st March, 1910 m order to find a suitable accommodation for Sri
Aurobmndo to stay mn Pond1cherry. After reaching there, hs mamn audacious task
was to search out a group of notable revolutionaries. Pond1cherry at that time
was under French rule and was a place of refuge for the political leaders who had
fled from Bnt1sh Indra. Among these exles were the renowned poet Subra
manya Bharat!, Snmvasachan, Krishnamachari, V. V. S Iyer and some
extremist leaders who were runnmg a national1st weekly paper m Tamil, called
Indza, m which an interview given by Sri Aurobindo at Calcutta in January to
one of its representatives was published. From that day Sri Aurobmdo had a link
with the South-Inda revolutionary group. Mon presented himself before
Srinivasachari with a letter of mtroduction from Sri Aurobindo. Snmvasachan, a
patriotic poet, was the manager of the Tamil paper at Pondicherry.

Snmvasachari and others were surprised and refused to believe that such an
eminent political national leader as Sri Aurobindo was coming South seekmg
polt1cal asylum. Sn Aurobmndo had decided to cut off all relaton with the rest of
Ind1a.

Snnivasachan suspected Mom to be a Bntish spy who had come to play a
trick mn order to help the Bntish Government. He avoided hasty action and did
not attach any importance to the request for findmg a smtable house for Sri
Aurobmdo.

But when Mom announced the date of Sn Aurobmdo's arnval as 4th Apnl,
Srmivasachan gave him assurance that accommodation would be found Mani
noticed that two days had passed but they were still unconcerned and showed no
enthusiasm to search for a proper house. They showed him a miserable place
situated in a dirty part of the townqurte unsuutable for Sr Aurobmndo's stay.
But Mom was told that they had failed to fmd a better place than that

Snmvasachari and others wanted to give Sn Aurobmdo a rousmg and warm
reception such as a pubhc leader of his stature deserved. It would be a token of
recognition for his sacrifice to the Motherland. But Mom confided to the
revolutionary group that Sri Aurobindo was coming incognito and preferred to
stay mn seclusion to avoid pohce attention. He prevented them from makrng
public arrangements. At last they were satisfied and got nd of the suspicion that
Mom was a Bntish spy. So they went to the port to receive Sn Aurobmdo on 4th
April at 4 o'clock 1910. The coincidence of time may be noted: month, day and
hour all 4. The number 4 has an occult s1gmficance according to the Mother.
'Supramental Realsaton in the phys1cal." The steamer Duplex cast anchor
and the hosts gave a reception to the distinguished leader.

34
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Sn Aurobmdo, B1Joy who had accompanied him from Calcutta and Mom
stayed on the second floor of Shankar Chetty's home mn Comouty street. They
stayed there till October as the guests of Shankar Chetty.

It 1s interesting to observe that Sn Aurobindo's fmal commg to Pondicherry
was predicted by a South Indian Yog, Nagai Japata Before leavmng hs body he
confided to hus disciples that a Great Yog from the North was likely to come to
the South. Sn Aurobindo has made a statement about this fact: "The Yogi from
the North (Uttara Yogi) was my own name given to me because of a prediction
made long ago by a famous Tamil Yogi, that thuty years later (agreemg with the
time of my arnval) a Yogi from the North would come as a fug1t1ve to the South
and practise there an mtegral Yoga (Poorna Yoga), and this would be one sign of
the approaching liberty of India. He gave three utterances as the mark by which
this Yogi could be recogmsed and all these were found in the letters to my wife. "2

Sn Aurobmdo's arrival m Pond1cherry remmds us of a verse which occurs m
the Rig Veda (8 44.10):

The 1llummed Seer and Priest of the call, free from harm, shining with
light, carrying his banner of smoke, him we seek, the ray of mtmtion of the
sac1fices.

"Sn Aurobmdo's aunt and uncle, Mr. and Mrs. Knshna Kumar Mitra, and
also his grandmother, Mrs. Raynarayan Bose, were very anxious about hum and
wanted to have authentic news of hus safe arrival at Pond1cherry A week after
Sn Aurobmdo left Calcutta, a man came to see Knshna Kumar Mitra to mform
him that Su Charles Cleaveland, Duector General of Cnmmal Investigation,
who was staymg at the Great Eastern Hotel, had received the news in code that
Sn Aurobmndo was mn Pond1cherry. The gentleman had come to grve thus
mnformat1on assummng that Mitra must be very anxious about hs safety. Thus
shows how well the secret was kept: Sukumar Mitra, who had taken a leadmg
part mn arranging Sri Aurobindo's departure, had evidently not told even his own
father about it. In May 1910, Motilal Roy sent a man, Sudarshan, to inquire
about Sn Aurobndo's safe arrival at Pond1cherry. Balai Devsharma has wntten:
'After knowmg that Sn Aurobmdo had gone to Pondicherry, Monoranjan
Guhathakurta and Shyam Sundar Chakravarty wrote a letter requesting him to
gude them (and the party) in politics. The letter was answered. its purport was
that Sn Knshna had taken the responsibility of freemg India. And so all of us
must act from a firm status m yoga. This letter was read at the house of Shyam
Sundar Babu, m Vidyasagar Street, Calcutta.' "»

Sn Aurobmdo had left politics behmd Why did he do so? He has explained.
"I may also say that I did not leave politics because I felt I could do nothmg

more there: such an idea was very far from me, I came away because I did not
want anything to mterfere with my Yoga and because I got a very d1stmct adesh
mn the matter. I have cut connection entuely with politics, but before I did so I
knew from within that the work I had begun there was destined to be carried
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forward, on Imes I had foreseen, by others, and that the ultimate triumph of the
movement I had mitiated was sure without my personal action or presence.
There was not the least motive of despair or sense of fut1hty behind my
withdrawal. "4

(To be contmued)
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MUSINGS ON PRAYERS AND MEDITATIONS

(Continued from the issue of December 1995)

To Lasten

"THE Lord is my husband and I am his bnde," thus sang the famous Indian saint
Kablf. In the Christian terminology too, the soul is called the "bride" of the
Lord. Umon with the Lord has been and is the sole aim of every awakened soul.

Alas, elusive is our Lord. He constantly calls us yet in a voice so soft, so
faint, almost like a stray whisper that m spite of his nearness we rarely see or
hear him. To catch the sweet cadences of his voice we are expected to fulfil
certain conditions.

What are the imperative conditions which our Lord demands of us? The
hustle and bustle of physical consciousness-the mind with its impetuous
workmgs, the vital with its emotional storms, the body with its hungers and
needs-the usual drama of men hurrying on the roads of hfe m a mad race
leading nowhere-these are not the propitious conditions for the reception of
our Lover and Lord. If he finds the bemg restive in any way, he retreats in the
soul-recesses for the impulses and exuberances of hfe to pass and waits patiently
millennium after millennium for a moment while the being becomes capable and
worthy and faces lfe quietly, unhurriedly, without agitation. In such moments
our Lord speaks to us. As the Mother wrote on June 27, 1913:

Thy voice is so modest, so impartial, so sublime in its patience and mercy
that it does not make itself heard with any authonty, any force of will but
comes like a cool breeze, sweet and pure, like a crystalline murmur that
brmgs a note of harmony to a discordant concert. Yet, for him who knows
how to listen to the note, to breathe that breeze, it holds such treasures of
beauty, such a fragrance of pure serenity and noble grandeur, that all
foolish illus1ons vanish or are transformed into a joyful acceptance of the
marvellous truth that has been glimpsed.

The v01ce of our Lover is so soft, his suggestions so modest that mostly we
human beings, even 1f by some lucky chance we hear it, pay it no attention. It
comes like a suggestion without any force, hke a stray thought which has
wandered in the mind's mart by mistake. Usually such Divine interventions have
no chance against the assertions of the mmd, which is always sure of being right
and which off-hand rules out suggestions which are not its own, or against the
clamours of the vital which always presses for its share of hfe's enjoyments and
agamst the non-cooperation of the body which pleads for its supposed limita
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tons Rarely the DIvme gets a patient heanng from us, still more rarely is the
V01ce followed.

The enhghtened part of our bemg, eager to tread the upward path, may very
well lament, "O why did You not order me to do Your Will?" Indeed it is a
pertinent question why the DIvine lets us act foolshly. And whenever we deviate
from the right course why does He not immediately lead us back on the straight
path? Why is He so patient and modest? The Mother has pointed out that He
does so m His mercy. The enhghtened part of our bemg may very well ask where
is the mercy in lettmg us flounder and smk in the morass Once a student asked
the Mother why she consented to sadhaks' proposals or requests even when she
knew they were not m their best mterest. The Mother replied that if she refused
permission for something and yet the sadhak msisted on doing it then that person
would suffer very much for havmg disobeyed the DIvmne. And most of the time
humans are ruled by the1r mental or vital bemgs which push them to actions
which they do sometimes even when they know that they are wrong, bad or
foolish. The D1vine with mnfmnrte patience suggests something but mn considera
ton for our human frailty he does not put any force of wll behind 1t.

It is for us to learn to listen, learn to be consciously alert for that almost
teasingly famnt vo1ce of our Lover, if we would not miss and forfeit his gifts and
hs treasures. If we but lsten to hum he will sow seeds of mracles in our most
mundane moments and will colour with heavenly hues our mynad soulless
domgs

Let us then, at each moment, breathe softly and remam turned mward m the
muddle of the incessant march of tmme. For our Supreme Lover awarts us with h1s
marvellous gifts.

*

O Heart, Have Patence'

For every step we take forward we are pushed back a mile, from each summit of
consciousness that we near we are hurtled down mto the valley by an avalanche
of anger or des1re. Brmsed and sullied we get out of the muck of vital mstmcts,
and chastened by our fall resume our forward march, our upward Journey.
Endless seems this strivmg towards perfection, unattainable the Divme Con
sciousness we aspire for. Sudden attacks of the enemy, lodged withm, leave us
cursmg our adversary. Those who stnve to exceed the1r human frailties are
bound to have a hundred foes, a thousand detractors because any effort to nse
above an average lfe of des1res 1s a challenge, a gauntlet thrown to the Hostiles
who see the danger of fissures developing mn ther laboriously bult walls of
contentment with the ordinary hfe. The Hostiles sense their crown slipping out
of their hands and try to tnp, topple and trap the wayfarer to Drvmnity. There will
always be stones and hemlock cups and crosses awaitmg those who dare to find



MUSINGS ON PRAYERS AND MEDITATIONS 39

and unite with the Divine. There wll be betrayals galore. The world will try to
persecute those who dare to deny maya its supremacy and due.

When cornered and assaulted brutally, when brmsed and bleeding, we lose
our poise and curse those who have repaid our kmdness by calumny, our
generosity by slander. Then the Hostiles laugh and are satsfed because they
have breached our samata and they let us hve m comparative peace until we
regam the lost ground and once more near our goal. Then they activate their
armies and at each comer we face a Duryodhana. Agam 1s broken our resolve to
pardon, to remam equal to foes and fnends ahke

Sometimes tired of this common ruse, the adversary tnes us through flattery
and favours. Name and fame follow m our footsteps and suddenly we are swept
off our feet and thmk, "How great am I!" There 1s a muted laughter of Satan
when mstead of saymg, "All greatness 1s God's,' we usurp the credit.

Thus sometimes through blows and sometimes through kudos the Lord tests
us and the Adversary topples us, form his servant and child the Lo1d would not
bear any imperfections. We are put into the furnace again and agamn untl we
become pure and perfect. T1red and defeated, when we thmk of takmg refuge m
death or give up to Dr Jekyll, some hudden Power sustamns us and keeps burning
the lamp of hope and courage. We call for the Drvmne Help, get up, dust
ourselves and resume the ascent

Endless patience 1s needed to pass through the crucible. On July 21, 1913
the Mother wrote,

.. Yet what patience 1s needed! How Imperceptible the stages of
progress! ...

Oh! how I call Thee from the very depths of my heart, True Light,
Sublime Love, D1vme Master who art the source of our lght and our living,
our guide and our protector, the Soul of our soul and the Life of our life, the
Reason of our being, the supreme Knowledge, the immutable Peace!

There 1s only one way to shorten somewhat our long-drawn-out struggles,
our fierce battles and dire falls-it 1s to realise that there is hidden in our heart
our Divme Master who 1s the source of our hght and hfe and who protects us
from annihilation at the hands of all-pervasive maya.

If in spite of our hundred and one falls, we still try to come out of the
mesmensmg vales of ordinary hfe, if we dare the crag and the chff, then surely 1t
is Her Grace and 1f we would have faith, and let go, she would fight our battles
and would lift us m her arms to carry us where we belong.

0 Heart! have patience, the DIvmne 1s not an imagination, the Grace is not a
fib.

k
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All-inclusive

Since her early childhood the Mother had been doing intense yoga, even though
for some years it had not been a deliberate but rather an instinctive, inborn
askesis. In her teens she started conscious yoga practice and mastered the
Rajayoga and the Yoga of the Gita with the help of books which she chanced
upon. Quickly she ascended summit after Yogi summut to achieve the coveted
Union with the Divine. In the prayers written as early as 1913 we discover that
she had already achieved this Union. On July 23 of this year, she wrote in her
diary,

0 Lord, mconceivable Splendour, may Thy Beauty spread through all
the earth, may Thy Love be kindled m every heart and Thy Peace reign
over all.

A deep and solemn chant, smiling and subtle, rises from my heart, and
I do not know whether this chant goes from me to Thee or comes from Thee
to me or whether Thou or I and the entire universe are this marvellous
chant of which I have just become conscious.... Surely there rs no longer
any Thou or I or any separate universe; only an immense harmony is there,
sublime and infinite, which is all thmgs and of which all things will one day
grow aware. It is the harmony of victorious Love, Love victorious over all
suffering and all obscurity.

By this law of Love, Thy law, I want to live more and more integrally;
to it unreservedly I give myself.

And all my bemng exults in an inexpressible Peace.

This is a testament of the highest yogrc consciousness achievable or achieved
by anyone till then. It is sayujya, the absolute umon of the divine with the human
spirit and sayujyamukti (liberation by) self-oblivious abolition of the soul's
personal being in the absorption m the One; the freedom born of unbroken
contact of the mdividual being in all its parts with the Divine. (SABCL, Vol. 30,
p. 344.)

After attaining this poise, there is nothing left to achieve and usually the
yogis dissolve their consciousness in the Absolute through the nrvikalpa
samadhi. All this the Mother had achieved as if as a necessary preparation for
the sublime undertaking of bnnging down the Supramental Power on earth with
a view to earth's transformation.

The total oneness, the sweet intimacy descnbed here speak of one who has
gone beyond all Godheads to attain the status of the Creatnx, she who is one
with her Creation. The smile of ananda which is at the core of the Creation
suffuses the Mother. The Universal OM permeates her being, there are subtle
smiling notes of Harmony. It cannot be distmgmshed whether the Universe, the
Mother and the Lord are the same or different Existences.
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The most noteworthy thing in this praer is that the Mother is already using
the termmology of the Integral Yoga. She talks of Love, Love victorious over all
sufferng and all obscurty. She wants to lve by this law of Love more and more
integrally and of its being kindled in every heart. This conquest of suffering and
pain and even death by the Power of Divine Love is the essence of the Integral
Yoga of Sn Aurobindo and this the Mother had already reahsed by herself.

Though physically unknown to each other, the divine Twain were preparing
themselves and the earth-consciousness for the future Dawns. And when the
utmost possible had been achieved they met and united to make the impossible
possible, to achieve the undreamt-of. Only at this point when all the millennial
preparation was done the Lord and his Shakti came together. The foundation of
a glorious future was to be laid on that day-29th March, 1914. In this
connection it is important to read the following question and Sri Aurobindo's
answer to 1t.

Q. There are some Prayers of the Mother of 1914 in which she speaks
of Transformation and manifestation. Smee at that time she was not here,
does this not mean that she had these ideas long before she came here?

A. The Mother had been spiritually conscious from her youth, even
from her childhood upward and she had done sadhana and had developed
this knowledge very long before she came to India.

Thus it becomes clear that each of these prayers of the Mother is a milestone
of Their agelong Quest for immortality.

k

Sweet Harmony

On August 8, 1913 m a short prayer the Mother especially speaks of the chief
charactenstic of silence-a sweet harmony which permeates the whole creation,
and is to be found everywhere and in everythmg. She says,

0 sweet harmony that dwellest in all things, sweet harmony that fillest
my heart, mamfest thyself in the most external forms of life, in every
feeling, every thought, every action.

There 1s a mighty Power of Divine Silence whch holds the stars in the1r
places and is the secret of the beauty of the lotus and the rose, of all life indeed.
Without the force of thus silence the creation would disintegrate in Non-Time,
the atoms would wander unfused, and no objectivization of the Divine in Matter
would be possible.
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The secret of sadhana is to bnng this harmony of silence into the most
external forms of life. We have to grow around us a garden of silent harmomes
with the hues of love, understandmg, forgiveness, strength-m short, of all the
qualities which purify and sublimate. From these hidden harmomes came the
Ramayana and the Mahabharata, the statues of Michelangelo, the music of
Beethoven and the poetry of Shelley All art is the mamfestat10n of this inherent
Harmony m things. All great people and their greatness are only some mmor
refrain of this music of harmony. To have it m its fullness can make us divme m
our nature and equal to the Gods mn our action.

When we make a strong and lastmg contact with this secret Power of
harmony, then life, in spite of its manifest ugliness, takes on the attributes of the
heavens. The Mother writes mn the same prayer,

All is to me beautiful, harmomous, silent, despite the outer turmoil.
And m this silence it is Thou, 0 Lord, whom I see, and I see Thee in so
unique a way that I can express this perception only as that of an unvarymg
smile. In truth, the real nature of the feelmg expenenced m the presence of
the sweetest, most calm, most compassionate smile has a poor resemblance
to what I feel when I see Thee m this way.

May Thy Peace be with all.

Once we enter this silence and the resultant harmony then surely the Lord
will smile at us from every facet and each face of hs manfestat1on.

(To be contnued)
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LOGICAL OPTIMISTIC ASSUMPTIONS

SUPERMIND may not act as a wonder drug but it is surely a medicme which, unlike
the usual run of drugs, while not actmg fast, penetrates deeper mto the
constitution in order to act from the root upward into the general constitution.
The acton of thus medcmne, however, seems to cause side-effects and allergies.

The first batch for the experimental admimstration of it is made up of
Ashramites. The side-effects and allergies are evident in the form of situations
that are often 1llog1cal and at tumes unpredictable.

This is perhaps because of Sn Aurobindo's and the Mother's laboratonal
expenments to save the world from collapsmg under the mcreasmg pressures of
the contmuous descent of supermind gomg on uninterrupted since February 29,
1956. By use of the Ashramites as medmms, Sri Aurobmdo and the Mother
prepare the world for the full ultimate mamfestatlon of supermind.

In some aspects, Sn Aurobindo and the Mother are Divine Pathologists who
not only know the occult and spritual factors behmd death but have also, from
their occult pathological perspective, studied dead bodies in order to work out a
body that cannot be subjected to death.

Perhaps this side of theu occult-spintual discoveries has not been disclosed,
but it is logical to assume that it has been carried on. To evolve a body that
cannot decay or be harmed or destroyed in any way is not possible without the
study of dead bodies. Their whole unendmg career has expressed theu process of
unfoldments in the garb of expenments, and has paved a royal road for us to
follow. Possibly they have followed their own Divine Law of not givmg out clues
of theu research on these hoes because science has to fmd out clues on its own.
We do not know how many thousands of dead bodies they have occultly and
spuitually evaluated to design a Supramental body immune to death.

If we thmk on these hoes we can reason out with faith that theu return in
Supramental bodies is close; for unless they so return theu work will remain
mcomplete.

Perhaps we can take a clue from the prophetic Savitri to deduce that the
Mother left her body m order to brmg Sn Aurobmdo back to earth. Savitri
clearly tells the god of Death to the effect that earth cannot flower if lonely she
returns. Since the Mother has specifically told us to be optimistic we should
eagerly awant with certainty that they wll return in Supramental bodies. If we
take as fmal Sn Aurobmdo's statement to the Mother that He will return in the
first Supramental body built in the Supramental way, then we have to assume
that the Mother will return m a Supramental body built also m the same way.

Let us not thunk on pessimustc lines that they wll not return for a long tmme.
If we did so, we would only be exhibtmng our ignorance, frustration, and the
wavering of our fanth mn their supreme capablites. The one who says that they
have failed has himself failed m Faith. We must long for their return with the full
Intensity of our love. They must feel our pull to be 1resistible.

JAGAT KAPADIA
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IN THE GREATNESS OF THE SONS OF IMMORTALITY
A REVIEW-ARTICLE

The Vedic Epiphany, Volume Two: The Vedic Action, by V. Madhusudan Reddy,
Institute of Human Study, Published 1n 1994, Price Rs. 600/-

TRADITION accepts the Veda to be eternal in the sense that it has no beginmng
and that it is endless mn every dimension, an@di and ananta. It 1s Akshara, the
imperishable as well as the alphabetical Om, and existed even prior to the appear
ance of creation 1f we are to consider that such an event dud occur in some deep
past. Dissolutions or Pralayas do not touch the Veda. This belief has a certain
philosophical merit too when its incontingent eternality has to be postulated as
the first basis for everythmg that is in mamfestation. It is the source and rich
womb of all this magnificence stretching everywhere limitlessly. Veda is the
ever-existent knowledge wth 1ts power to bring out, and to withdraw, what it
holds as a potentiality of the Quiescent Truth-Self, the one Unmanifest. But, at
the same time, it does not exclude itself from its own Truth-Creation howsoever
it may seem to circumscribe it. In fact from the status of utter ineffability and
incomprehensibility it steps into the dynamism of accessible realisability. Had it
not been so, the Veda would have proved of no avail to understanding and, at
best, would have been worshipped and respected from a distance, left at that to
itself. Such a Veda falling outside the creation would actually be a contradiction
m terms when we posit its nature to be mtermmably vast. Its trans-creatonal
character does not necessanly compel it to stay away from the creation. If we
speak of this supreme transcendental Veda as the unknowable Absolute, then its
p01se in manifestation, so to say, can be taken to be the knowable Unknown, an
approachable Profound though far above the sun-splendid sky over our head.
Indeed, we can assert bibhcally: "In the beginning was the Word, and the Word
was with God, and the Word was God. The same was in the begmning with God.
All things were made by him; and without him was not any thmg made that was
made." This Word of the Revelation, the Veda of the Unknown, is the spring
and fount of all our knowledge, all that issues out in its multiple Truth
movements. We can then say that somewhere in 1ts audacious outgoing, in this
forward surge of a widening delight in self-awareness, were the Gods born and
did the Rishus colloque in a happy exchange of glowing hymns and gfts of
benedictive Immortality's rapture-wonders Thus 1s the Veda we can know, see
and touch and feel,-we can breathe rt, 1t being the exhaled breath of lshwara,
nashwasitam as the Brihadaranyaka Upamshad puts it. We can be part of its
creative Truth-Rhythm growing in godly greatnesses. Here the Veda, the
unsyllabled Om, becomes the plurahty of the Vedas, the Unauthored assumes
several authorships, the monotone White the shades of infinite variety, Apauru-
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sheya turns into Paurusheya; we begin to ascnbe tci these songs of exaltation and
praise the names of individuals, call them works of seer-poets, the mystic singers
of the spirit. Yet here also are the Vedas endless, ananta vai vedah.

Therefore even these Vedas, because of their very special distinctive
character, are not easily accessible to our common immediate mentality. They
are meant for Gods and R1shis and the Initiates, as if deeply shrouded in an
unsolvable mystery ever must they remain. What will he do with the Riks who
has not practised austenties and who does not know the Supreme?-asks a RIshi
himself. The Vedas are couched in a language that is born out of intense spiritual
practices, out of tapas-shakti, from the fire of the Yajna; a strong God-will has
taken here the form of reality's vision in a body of calm yet thrilled expressive
cadence and chant. The very roots of the words are esoteric and the loud clear
nnging utterances clothe themselves "in metres that reflect the moving worlds";
in their streaming flow Is the voice of some luminous sea of heaven filled with the
silence of the spirit. The unheard unstruck sound takes shape, and the pregnant
Mantra 1s given, and what it holds in its charge is actualised. Thus was the true
Devabhasha, the God-language of the dauntless pioneers, "spoken by men in
Uttara Meru at the beginmng of the Manvantara"-says Sn Aurobmdo. The
denizens of thus Mountain wth golden peaks are the Overmental beings lving in
the company of the great universal Gods who guide and constantly help them on
the path of the sunht 1mmortahty. At the beginning of each Epoch a different set
of seven Rishus appears and imparts the Vedic lore to men that they may practise
1t and uphold it for a gnefless fulfilled life in the world. By performing Yajnic
sacrifices the sages find, and meet, the Goddess of Speech residmg m them and it
is she who takes them to the realms of Truth and Light and Joy. Therefore, to
know the Vedas we have to approach that gold-tongued divmity Vagdevi who
can mdeed open out their concealed marvels to us. Otherwise they will always be
inexplicable puzzles. The RIshus lived constantly mn the company of the Gods.
They talked to Gods m pleasing admirable language given to them by Chhanda
devatas, dert1es of the metres. They visited the Gods riding their chandrarathas
or happy chariots of litamc verses and commumcated with them as friends. For
them the question of explaining something to someone never arose. They, as
heroes of truth-conquermg mights, lived all the while in a bright dense spiritual
atmosphere. They drove their Mantric cars on the heaven-ascending Highways
to the wonderful solar worlds, to the lummous expanses of undecaying grandeur
and beatitude. Even while these cars as ever carry the abundance of spiritual
experiences of the Rish1s, there 1s the loftiest poetry m their addresses, full of
sweet and secret meanmg and sense, full of knowledge of working of the creation
in rhythms of the Truth, full of beauty and charm and felicity. The expression is
danng and very Aryan and the symbols and images bold; these, while remaining
close to the hfe of men on earth, bring to us the fiery contents of divine
plenitude. The poet has no inhibition m using homely and commonplace similes



46 MOTHER INDIA, JANUARY 1996

and expressions even when he 1s extolling the great and distant respected Gods.
What 1s taken as relgously sacred or profane, puritanically forbidden or
acceptable, mundane and therefore not worthy of commg into literature, does
not bar him in his aesthetic employment and enjoyment of whatever the creative
inspiration can capitalise upon. The Vedic R1sh1 was at once harmoniously a sage
and a pnest and a poet, and of course a linguist and an mntuutuve thinker. His
verses throughout bear witness to hus thousand faculties; mn understandmng hum
we have therefore to be as umversal.

Let us take some examples, at random, from the Vedic Epiphany of V
Madhusudan Reddy under review. These are qmte illustrative of the poetic
paraphernalia of Vedic seer-poets. Very often the esotenc and the secular
mmgle in one vivid manner of seekmg to express and to make tangible what
would otherwise look vague or abstract or ungraspable. Thus: "The Supreme
Bemg, Varuna, sees whatever exists m heaven and earth and beyond. He counts
the blinks of every eye and enumerates like a skilful gambler his every move m
the cosmic game " If Varuna is watchful and vigilant, Soma offers the nches of
enjoyment: "May we enjoy the lummous effusion you give us as men enjoy their
ancestral wealth. 0 Soma, prolong our lives as the sun makes the days grow
longer." Agastya desITes to be cured of the p01son affhctmg his body· "I stow all
p01son in the Sun, like a leather contamer in the house of a spmt-vendor. Venly,
the adorable Lord 1s Immortal, and wth all hus powerful rays wll not let us d1e;
he will overtake the po1son, and transform 1t into the elxur of eternal hfe." But
then there 1s mght agam: "Once more the mght enwraps the earth hke a woman
weaving a garment." The dames come to Vayu followmg him to the assembly:
"A cogent body of hosts follow the cosmic Wmd after him hke women Taking
them all m his war-chanot the divme Lord of the world proceeds through high
terrain." The hymn to Maghavan 1s very mntmmate and satsfymng: "Remain with
us a while, 0 mighty Maghavan, at our sacnfical place; I will offer to you the
Soma-libation. 0 powerful Lord, with devout chantmgs I clmg to the hem of
your robe, as a child to his father's "This father-son theme returns mn the Agn1
hymn. "O Lord, be therefore easy of access to us, as a father to his son May you
be ever with us for our good " But at places the parenthetical explanatory
msert1ons of the author are qmte Jarring and tend to mar the beauty of the
origmal compos1t1ons: "I accept your hand for greater felicity, that you may
attam old age (1llummat1on) with me as your spouse (gmde). The gods Bhaga,
Aryaman, Savtri and Purandhu have grven you to me, that I may be the master
of your household (destination)." S1mularly, "Let Prajapata grant us progeny,
may Aryaman anoint us mto enlightened matunty; free from all evil may you, 0
bnde (seeker), enter the world of your husband (domam of the Truth); may you
brmg supreme prosperity to all beings." At times the author shows a Victorian
reservation mn renderng the Riks as if the modern mmnd 1s shocked by the open
audacity of the ancient Rush employing female s1mules The Usha-hymns, so
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lyrically dehghtful, bnng the danger that, unless one Is very pure, one can fall
mto a misled aesthetic-vital movement. The occult and the spmtual cannot be
merely the ethical and must be seen m an occult and spintual way, the trans
ethical mntuutrve and revelatory v1son or 1mage or symbol of the mood and
manner of a rapturous being. Usha, the Goddess Dawn, is described as the
youthful lustrous daughter of heaven, dvo duhta, in many ways: "The sun
follows the radiant dawn in the same manner as a young lover follows a maiden."
Or else: "Exposmg her body and bemg hke a well-dressed damsel, she stands
before our gaze, gracefully leaning like a young lady just out of her bath. Usha,
the daughter of heaven, dispersing the encITcling dark gloom comes with all
radiances." Thus dvo duhta hke a shining mauden fully aware of her bewitchmng
charms, that her fair figure be visible, stands while taking her bath. Gnffith
renders 1t as follows: "As conscious that her hmbs are bnght with bathing, she
stands, as 'twere, erect that we may see her. Drivmg away malignity and
darkness, Dawn, Child of Heaven, hath come to us with lustre." But she comes
mamfestmg her beauty and splendour according to the dynamics of Truth,
Ritam. In fact, that is how we must take her when the poet says, with a
charactenstic boldness, that she is exposing her breast-vak.ya usreva barJaham
-mstead of paraphrasing it as "she bears her secret body of Truth to the
sacnficer'. Even Nolim Kanta Gupta is somewhat trep1d and famt-hearted here.
He renders the Rik differently. "As a dancer decorates her limbs, as a cow
displays her milk-heavy udder, Dawn creates for the world the Light and opens
out the darkness, even as a herd does its shelter-stall." Let us take one last
example of the category· "Usha goes westward hke a woman who has no brother
repairs to her kmsmen, or hke one ascendmg the court-steps for the recovery of
his property she ascends mn the sky to vmdicate her lummos1ty. And as a fond
wife yearnmg to please her husband puts on an attractive attire she unmasks her
radiant charms." It is mterestmg to note that even in these few verses there is
plenty of material to get some general idea about the Vedic society and the life a
common man lved mn those ancient times. The symbols are sufficiently mdicative
of thelf worldly activities. But m the hands of the seer-poet these always remam
mystically charged with spmtual expenences. Apropos of the divine Dawn or
Usha, Sn Aurobmdo says that everywhere "Dawn comes as a brmger of the
Truth, is herself the outshming of the Truth. She 1s the divine Dawn and the
physical dawnmg 1s only her shadow and symbol in the matenal umverse." Even
this last shadow mn the materal universe 1s removed by hum when he opens h1s
epc Savitr with the picture of the transcendental Dawn soon to arrive here on
thus earthly horizon.

The pomnt can perhaps be best illustrated with examples picked up agamn
from the Vedzc Epiphany. While the Rik, "O Soma, for you the wmds are
grac10us, for you flow the rivers; they all celebrate your greatness", 1s smmple and
lyrical, we begm to get mto mystic symbolism with the accompanymg spintual
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philosophy--if we have to see 1t in post-Vedantc terms-when the Rash hymns
thus God of Happiness and Felicity as he kindles the suns of existence: "This
purified, all-contemplating, all-knowmg Soma lends radiance to the sun and all
the orbs of light." The symbolism becomes more complex in "O Soma and
Pushan, givers of plenty, direct towards us the heaven-measuring seven-wheeled
charot which does not tow everybody but turns to everywhere, your master
chariot that is harnessed by the mere thought, the five-reined one." The buth
and growth of Agni, the divme Flame, is hymned gloriously as the material
Nature progresses in Consciousness· "O youthful Mother ... the unborn has
grown in your womb through many autumns; I have seen him when you have
brought him forth." The aspuing young seeker approaches Agni as his gmde: "O
Agm, you exist in the manifest and in the Unmamfest, m the birthplace of
Daksha and in the bosom of infinity. You are our elder brother and the ordainer
of eternal laws. In primordial time you were both the bull and the cow." At times
the image of Yajnik sacnfice itself is used to describe the spiritual attainments:
"Seized and bound to the threefold tree of life Shunahshepa invokes the son of
Aditi: may the sovereign Varuna, all-knowing and uresisttble, deliver him from
the triple bondage and liberate him." The Rishi is now free of the three lower
natures or vy@hrtis. The far-tongued (sujivh@) and golden-handed (hranyapan)
Surya is praised that he may descend and give complete protection: "The sweet
v01ced, golden-hued Savitri descends from above thrice daily at the assemblies of
devotees; may he accept the laudatons of the worshippers and fulfil their
aspirations." Significant descriptions 1deed!

But the Vedic language is very complex and one must have a supple intuitive
feel for words and symbols and sounds. One has to be not only a scholar and
master but also a sage and poet intimate with the spmtual ideas and truths and
experiences it embodies. Otherwise even a simple-looking hymn can lead to
utter confusion and absurd interpretation of the text. This has happened over the
ages, with hypothesis heaped on hypothesis. Each translator and commentator
has made his own version of the Riks, the truth yet eludmg us because we have
not climbed to that world of solar illumination. Pick up, for mstance, the
Gayatri-hymn addressed to Indra (1.9.8):

r fz srat aa zgi azarq I a a tfrRfs: n

Asme dhehi sravo brhad dyumnam sahasrasatamam, ndra ta rathinirsah.

Madhusudan Reddy renders it thus: "O Indra, grant us the most powerful
heanng born of divine inspiration, give us the Light enjoyable by all, and the
fast-moving impulsions prayed for earlier." In Griffith we have: "Grant us high
fame, 0 Indra, grant riches bestowing thousands, those fair fruits of earth borne
home in wains." Chitrava Shastri Englished it: "Give us cartfuls of food, 0
Indra, that thousandfold wealth by which may our renown and glory increase."
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If the last two follow the Sayanite interpretation, the first 1s m close affinity with
Sri Aurobmdo's. Sn Aurobmdo elsewhere discusses the word sahasra-wh1ch 1s
taken by the Scholiasts as "a thousand"-and tells us that as an adJective 1t 1s
"plentiful or forceful" and as a noun "plenty or force". Sn Aurobmdo himself
transcreates the Rik as follows. "Dispose to us knowledge of the large, a
bnlliance of utterly forceful steadfastness and, Indra, those rapturous maste
nes." We are suddenly taken to an altogether different world, far away from
struggling thought and hesitant expression, abandoning wains and waggons for
the gams of rapturous mastenes The truck-loads of analysis brrng us nothmg
when the touch with the spmt 1s absent. Unfortunately, that has been the tragedy
of the intermediate and the immediate past whch we have not been yet able to
shake off mn spite of the arnval of the best of the best Lght, dam srestham
Jyotsam jyotruttamam. The secret of the Veda revealed to us by Sn Aurobmdo
dunng the first World War still remains unacknowledged and unknown. In the
'forties Kapali Shastn annotated and commented on the first Ashtaka of the Rig
Veda mn fairly good detail. About his monumental work M. P. Pandit wntes:
"Whether these clues of symbolism, albeit based on hngmst1c research, could
yield results mn a systematic manner, whether the results thus arnved at could
stand the test of the scholar's scrutiny and whether there was any support to
these fmdmgs m the vast mass of the literature that grew around and flowed from
the Vedas, were questions that naturally arose m the mmds of earnest students
and demanded a satisfymg answer m the form of a regular exposition of the
Hymns as done by earler commentators. And 1t 1s precisely thus desideratum
that has been sought to be met by Siddhan;ana." Shastnar's magnum opus 1s a
work of nch and mature scholarship and a lifetime's sadhana done at the feet of
the Master-Yog. Hus Sddhan)ana was read out mn manuscript form by A. B
Puranr' to Sr Aurobndo who blessed 1t and sent 1t back to the author-d1sc1ple.
That should put a complete seal of authenticity on the treatse. But the treatise is
m Shastnc Sansknt and 1s as if meant only for specialists. Those who have merely
a general acquamtance with the language but are mn smncere need of the Vedas
would certamly hke to have an accompanying translation of 1t m English. The
one person who could have completed it competently and with Vedic under
standmg was Pandit himself, but unfortunately 1t did not happen Prof.
Madhusudan Reddy's three-volume project to give us the Vedas seen mn the light
of Sn Aurobindo 1s an 1mpressrve work brmngmng wth it the knowledge of the
Western mind and the intuition and truth-sense of the ancient Indian sages. The
presentation is lucid and pretty dependable to get a certam feel for the ep1phan1c
expenences of the Tapasvins of the Past The Vedic Vision, Action and Victory
constitute three mighty stndes m the measure of enhghtened understandmg of
what the Master-Yogi has put mn the germinally epoch-makmg work: The Secret

' Or dd Sn Aurobmndo read 1t hmmself before his eyesight became weak? But rt 1s certamn that he
appreciated 1t Immensely and praised the author
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of the Veda. But a bhnd eye and a deaf ear are turned towards 1t. That's a pity, as
Reddy says m his first volume: "Even Dayananda's spmtual commentary and Sn
Aurobmdo's monumental esotenc interpretation of the Vedas have not ade
quately succeeded mn pulling out modern Indian Vedic scholarship from the
disastrous umbra of colomal thmkmg However, a few of them are begmnmg to
see the hght although they still do not fully agree with the esotenc import of the
Vedas." The rebirth of the Vedic Dawn and the supramental approach have yet
to establish themselves amongst us To use the Vedic image: there 1s none seated
on the sacred grass and no immortal Gods are offered the rejocmng Swaha.
There 1s none who can proclaim to have seen Indra and Varuna and Agm and
Savitn and Bhaga. There 1s none who can 'chant the Vedas with grandeur' and
climb the slopes of heaven to the vast worlds of Truth and Light and.1mmortahty.

"When not understood, 1t 1s far away''so the Vedas have remamed far
away from us because they have not been understood. There have been
mterpretations galore. Reputable people have considered them to be the works
of a primitive race, of Nature-worshippers, the followers of some old crude tnbal
rehgron; at the best they have been credited to be high-poetc hymns, wth the
qualification that those are the songs of nosy birds, fortssmo of rust1cs. R1sh1
Vishwamitra was a farmer and ploughed his fields usmg obstmate bulls, all his
concern was to urge and dnve them to work with loud chants. Such 1s the
physical mmd's absurd mterpretatton The extent to which pseudo-rationalism
can go 1s best seen m the rendenng of the famous Gayatn Mantra of V1shwa
mtra:

S. V. Ganapat translates 1t as follows: "That Savta of excellent vigour, whose
effulgence 1s great with ideas (concept10ns) for us, satisfies us from the source
and also nounshes us above with the course of life " Even Gnffith does much
better than this: "May we attam that excellent glory of Savtar the God: So may
he stimulate our prayers." W. Jones's paraphrastic translation is certamly far
more satrsfymng than both these: "Let us adore the supremacy of that drvmne sun,
the godhead, who Illummates all, from whom all proceed, to whom all must
return, whom we mvoke to direct our understandmg anght in our progress
towards hus holy seat.' There Is a fashion current today to speak mn a scientftc
vein about everythmg and everywhere; but more often than not misplaced
not10ns of conscious reasoning are mtroduced even whde readmg the Vedas, as if
they were gomg to acquure extra prestige and hence acceptab1hty by the present
generation brought up m thus mleu of overbearing science and technology.
When people say that "bramn-cells hke the stars mn the sky are referred to as
Visvadevas", or "perhaps the radoactrvty of some of the higher elements of
matter 1s an effort at breakmg free from this repressed state presagmg hfe
activ1ty to follow with the cooperation of matter", or "hght behavmg both as a
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wave and a particle 1s accounted for by ths basic principle of its genesis", the
pnnc1ple of ideas gettmg densely packed to form matter, 1t 1s a travesty of both
science and spmrtualuty. We see s1mlar things happening with Sri Aurobndo's
The Lafe Dvne whch 1s said to explamn the Quantum Field Theory of Modern
Physics; parallehsms are absurd and futile. The expenence of Shiva's dance and
the wh1rhng of electrons man atom belong to different categones of reality and,
although there are multiple projections of one on the other, they cannot be
brought down in an equat10n to the same level. Thus 1s just one more dimension
added to the trad1tonal naturalstc, rtualustuc, theological, linguist1c, psycho
log1cal, phlosoph1cal interpretations of the revealed texts and, as there are so
many trad1t10nal mterpretations, none of them can be the whole truth; even the
degrees of truth are varymg.

The ment of Madhusudan Reddy's Vedc Epiphany is that it stays clear of all
this speculative abstract uncertam stuff and plunges straight into the Aurobindo
nian spirit accessible to an enhghtened will, feelmg and mtellect. It may not be
based on d1rect spmtual reahsat10ns or expenences, but 1s defmitely perceptive
of the hghest possible mntuut1on and mnspration. For example, first he grves us
R1shi Vamadeva's Surya-Rik: "May that divine Savitri who is the god of great
felicity, the engenderer of good deeds, he who comprehends all and 1s the
regulator of the movable and the immovable, grant us shelter mn the tnple world
and protect us agamst all evil." Reddy then wntes: "The revelation of the Sun of
Truth precedes a prolonged preparation on the part of the seeker. It needs a
succession of dawns to make the sacnftcer fully receptive to the supreme Truth.
Hrs inablity to retamn the Light uninterrupted for a long tmme necessitates the
perodc withdrawal of Light for long or short penods that helps the seeker to
ass1m1late 1t, whereupon he emerges mnto greater Lght. Thus continues until the
Sun becomes more and more effective and dispels all darkness,-unttl the seeker
grows ready and healthy for the supreme revelation." Following this is the
correspondmg Rik by Rishi Kutsa Angrasa: "Such 1s the divinity, such the might
and majesty of Surya that when he has set he withdraws into himself what is
spread over the unfimshed task as 1f unyokmg the horses from his chariot; then
the Night extends her enveloping darkness." Thus we see that the whole yog1c
process 1s correctly and vvdly described by Reddy. Periods of illumination and
assimilation are a common experience m the sadhana of the aspirant. These are
the successive dawns m the mner life of the seeker. But see agam what a mess
WIison has made of 1t! Gnffith quotes Wilson: "He hath withdrawn, that is, the
cultivator or artisan desists from his labour, although unfimshed, upon the
settmg of the sun; when the sun has withdrawn (into himself) the diffused (hght
which has been shed) upon the unf1mshed task." So here we have a pastoral
picture, the nomads dnftmg from distant lands and setthng down mn the fertile
plams of the country! But the pertment question to be asked 1s: If thus 1s pastoral
poetry, can 1t hold a frm grp on the mmd and soul of an entire race for centunes
and centunes, as if fallen into a torpor 1t was awaitmg the arrival of the Dawn
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from the West? There have been alternations of days and mghts, at times long
days and long mghts, m the collective consciousness of the country, but these
agamn seem to be symbolic of another preparation. Such penods but indicate
mner happenmgs m the spmtual progress and cannot be taken merely as natural
phenomena mn the Indan or the Arctic skies. Rash1 after Rish speaks of the
rches of Light brought to hmm by the divine Dawn which 1s always the 1llummnmng
consciousness of the Truth Sri Aurobindo explains: "The Night 1s clearly the
image of an mner darkness; by the coming of the Dawn the Truths are won out of
the Nights. Thus rs the rsmng of the Sun whch was lost m the obscurity... the sun
of Truth and 1t now shoots out its tongue of fire towards the golden Light.
Dawn m the Veda 1s the goddess symbol1c of new openmgs of divme illummatlon
on man's physical consciousness. She alternates with her sister Night; but that
darkness itself 1s a mother of light and always Dawn comes to reveal what the
black-browed Mother has prepared." In perfect conformity with this 1s the
explanation given by Madhusudan Reddy for the above-mentioned Riks; in fact,
this 1s generally true for the whole Epiphany and when we read it the onginal
breath comes with a soothing freshness which cames the promise that we are on
the true Vedic track though far away may seem the Home of that bright ancient
Truth. We may differ m certain nuances but perhaps that is not quite important,
certamn depths may also be wantmg but agam there are depths below engrossing
and hidden secret depths. Also there are a number of topics which need an m
depth study--hke the identification of the Vedc Adnt with the DIvine Mother of
Sn Aurobmdo-and the expectation 1s that these will be taken up by the author
in hus subsequent projects.

Infmnte are the unsounded mystenes of the Vedas and occupation with them
is always profitable, profitable m every sense, for secular gams and for rich
rewards of the mexhaustible spmt So much remams yet ununderstood But if
the Vedas explamn the Vedas, then the completeness of our fulfilment hes in
them only. Thts 1s also a process of creative growth in the possibilities of the
mult1d1mens1onal. Divme abundances have to pour on human life and make it
divine A Rik exhorts the aspirant: "Set within thee the Will that knows all the
births, the drvmne sacrificer mn the seasons; today let thy sacrfce march forward
unceasmgly, thy sacrifice shall open to thee the whole epiphany of the god
heads." If so, then, perhaps we may have a glimpse of the G1ta's revelation: "I
am lodged mn the heart of all; from me are memory and knowledge and the1r
absence. And that which is known by all the Vedas (and by all forms of knowing)
am I; and I mdeed the knower of Veda and the maker of Vedanta."
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THE MIDNIGHT MUSIC FOR
JANUARY 1, 1972

IN the ethereal wideness above
Twmkled the smuling eyes,
The mystic miracle of the Formless!
Below on the meadow, mountain and sea,
The festival of silvery rays...

The worshippers, medrtatung around the Samadh1,
Aspired for the auspicious hour.
Counted moments with each heart-beat
For the advent of the Birth-Centenary Year'

Suddenly piercmg the nocturnal silence
Broke forth the sound of music ...
The earth's core throbbed with Love
Yearnmg for the message of the Mother'

"Let us all try to be worthy of
Sn Aurobmndo's Centenary "
Sri Aurobmndo, Avatar body'
The memory wll ever exst
In the golden book of etermty

The musical strings ardently absorbed the vo1ce,
The melody rose to its climax .
Then gradually slowmg down
Sank mto total soundlessness!

A silence pregnant wth resonance of mus1c
Pervaded the places around,
Then agam set m the melody
F1lhng the sphere with an ecstatic call

The seed-word OM was sown mto the earth
At the very inception of creat1on.
It emerged now mn the worshippers' mind
And echoed from the moon and the stars!

The eyes that opened first one hundred years back,
In a solitary corner of the country,
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Have since mingled vus1on wth the supreme Sun
And 1llummned the seeking mmd of the world!

0 supramental Avatar Guru,
Let the year's mcense of worsh1p
Burn mn the secret cave of all hearts
And the fragrance dvmmse the earthly nature
With the force of Thy symbohc Rhyme.

CHUNILAL CHOWDHURY

THE SECRET SPLENDOUR
COLLECTED POEMS

OF
K. D. SETHNA (AMAL KIRAN)

Poems seeking a new intensity of inner vision and emotion that would
catch alive the deepest rhythms of the spirit secret behind man's Jife and

the world in which he labours and aspires.

Pp. xxxii + 784
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Pondicherry 605002
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AMONG THE NOT SO GREAT-II
HARADHAN-DA

ANYONE entenng the Ashram Courtyard couldn't muss Haradhan-danot only
because he was there almost all the time the Ashram Gate was open, but more
because the sheer physical presence of the man was stnkmg; so were his domgs
and hs ways. We kIds looked at hum with curios1ty, awe and some cautuon.

Haradhan-da, lke Manbhau, was bugbigger. He was of impressrve propor
tions, tall and broad, a mud-nff to match, that lent dugmuty without detracting
from the whole. A great head adorned by a beard long but not too thick. Calm
eyes with a gleam mn them A large nose. A larger forehead, with a 1/2 rupee-size
vermlon mark (kum-kum), that merged mnto a great bald head, itself fnnged
wth sparse shoulder-length hair. The attire was simple. Just-below-knees length
dhoti, coarse and not too white A chudder of the same matenal and colour as
the dhoti was usually thrown over one shoulder and under the other arm and
round the chest. This was enough to compel anyone to pause m mid-step and
take note But there was more. A stnng hung around his neck. What hung on to
the stnng, hidden by the chudder? When perchance the chudder slipped, 1f alert
you may catch a glimpse of a large foldmg kmfe. He wore thck "khadams"
-wooden sandalswhch must have seen decades of service. HIs footprints
were deeply etched mto them. The wood was polished to a glossy sheen by wear
No one saw him change those for new ones He earned a kuya of water every day
from the Ashram to his room. The kuja was an ordmary one, but bore his mark.
It also shone like polished gramte by constant, careful and long, long use. This
too I have not seen him change The lid must have broken and was replaced by
half a coconut shell-as polished as the kuJa. He used an umbrella when needed.
Not the usual "Stag" brand nor the new-fangled midget spring-loaded foldmg
one What he earned was a bit more awkward but more effctive-alas we don't
see the hke any more. It was a large dome-like affair made of palm leaves and
bamboo strips, no closmg or opemng, always open. The handle too was bamboo.
(We see pictures of our ancients, lke Vamana Avatar, using thus model.) He
looked all of a Tantnc of a couple of centunes back, who had stepped into our
lives. He was a tantnc m his previous life and he contrnued to be so this time-a
worshipper of the Mother. Small wonder the awe and caution he inspued m us.
Later the feelings were deeperof respect and wonder

Haradhan-da first came for a short visit long, long ago, 1n 1916. He hailed
from Chandernagore (then a French colony). I heard he first went to meet Sn
Aurobmndo mn our "Guest House". He saw the Master washmg his face at the tap
(outside, near the back-staus) Haradhan-da stood by, reverent, quiet. Sn
Aurobmdo, when he had fm1shed washrng, Just glanced up and softly said,
"Would you make me a cup of coffee?
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Haradhan-da was a solder mn the First World War (1914-1918) He fought in
France He stopped a bullet with his belly. It got embedded there. As often
happens, thmgs most needed are not found and this was not the best of times to
complain-a dirty war was on. Thus time there was no anaesthetic available-so
he was just laud flat and the bullet dug out' Such were hs guts. Taken prisoner,
he was bemg shipped off to some POW camp. He jumped overboard when the
ship was some distance off the coast of Algena and swam ashore. (Must have
landed with a fish m his mouth as any Bengali worth his salt would.) Later he
wrote a book on war strategy mn Bengal-"Lodayer Notoon Kayeda" (New
Strategies of War).

He finally came and settled here at the end of 1930-actually on 30th
December 1930. I first set eyes on him m the Ashram Courtyard. He loomed
large on the scene. His work? He bolled water for the Mother and Sn
Aurobmdo. (The boiler still stands, retreda happy relic of the past.) It's mn the
little room where flowers, and dhoop etc. are kept by VIshwaban-d mn front of
the Cashier's office He moved around mn the courtyard cleanmg, sweepmg,
keepmg an eye on the Fruit Room (erstwhile Pujalal-j's room). He was there to
gmde and help people and regulate the flow of 'Q's, (daily Blessmgs, Darshan
Days etc as RaJkumar with his hordes does now on Darshan Days). He did not
speak much. He didn't need to He usually took the flower that the Mother gave
at the head of the 'Q' and then stood at the turning mn front of Bula-da's room.
(Mansukh 1s the present occupant.) He stood, hands m 'namaskar' and just
waved you to your place m the 'Q'. He stood until the Mother got up and went
upsta1rs He was the sole barner and gmde. No chalk Imes or ropes.

Rarely did I see him flare up. Once a visitor, a galling type, wanted to beat
the system, would not pay heed to hus guidance. Haradhan-da had to raise h1s
v01ce and his eyes took on an ommous glmt. The man shnvelled down to size, so
did many near by. A mantle of hush settled over the area.

One of his Jobs was a strange one. Don't know why he did 1t. Never thought
of askmg him. He would espy an msect, spider, centipede etc. and 'bang' his
palm would go down on 1t He would then carefully wrap his handiwork m a leaf
and tuck 1t m the fold of his dhoti at the waist. Later he would offer 1t up at a nest
of black ants. Why 1s anybody's guess

The last of hs duties was to accompany the body of any ashramute who
passed away to the burmng-ghat. Relatives and fnends may return after some
time, but Haradhan-da would stay back till the burnmg was well over half-way
through He probably saw to 1t that the ghat attendants were not tempted to
remove some of the fuel to resell for the next funeral. Be that as 1t may, he would
come back much later and 1f he happened to meet any of the departed's relatives
or fnends, he would do a 'namaskar' and say with some solemnity "Bhalo
Pudeche'"He burned well " I received thus Information after my uncle's
cremat1on.
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Haradhan-da lived many years here. He lived where Bren-da (masseur, ex
boxer) now hves, i.e. groundfloor of the Archives building. Yet in all those
years he had seen and walked just two or three streets of Pondy-rue Francois
Martm and rue d'Orleans (Manakula Vmayagar Street). His unchanging path
was: Home to Dmnmng Room (Franco1s Martin). D.R. to Ashram va the
Ganapathy Temple (rue d'Orleans) He got off his khadams and made obeisance
in front of the temple Got on to his khadams and off to the Ashram Then, back
home va Francois Martmn at nght Of course the road leading to the burning
ghat was known to him He also walked through the Park when time permitted,
to tell stories to some children who played there-Kiran Kumar (Jyi), Sujata
Nahar. And, Just once, I thmk, he had been to the Beach road.

1950The Second World War was over m 1945. The world had hardly
caught back its breath, the Korean War was on. This meant people's ears were
1tchmng for news A radio would ease the itch. But who had one? Not one of the
700-800 Ashramites of that time could boast of possessmg one. We didn't even
know enough to thmk of havmg one of these gadgets It was out of reach for
most. Haradhan-da was one of the few who listened to a radio-Where? When?
Pavtra-da's room had a radio-maybe there. He would repeat the news to those
who wanted to hear My uncle (Pantulu-who may appear later as an
AT N S.G.=Among the not so great) bemg old but interested, sent my brother
and me news-gathenng to Haradhan-da every mght. We usually sat m the corner
where VIshwabanr-d dstributes flowers and dhoop for the Samadhu (thus was
Haradhan-da's work before her). There is a little platform, Haradhan-da sat up,
we two down. He would settle down comfortably and start with, "This is what
the rado sad," and repeat that as closely as possible to the radio announcement.
Then, "This 1s what I made out of it" and proceed to give his views and
mterpretation We went home and regorged all this.

Once, after this "double news" he told us a story-an adventure he had
gone through. He was known to be fearless. He had roamed the Sunderbans. In
those days the forests were thick, teeming with ammals. I will let him narrate:
"One day a fnend of mme came along, totmng a gun and an ambition. He asked
me to take him to the Sunderbans, to bag a tiger. So we went. We dug a pit about
5 feet deep, 4 or 5 feet across We got mnto it and stood back to back, he with his
gun, I wth a th1ck, strong lath1 (stick)-wautmng, watchful. Soon enough a tiger
appeared, as luck would have it, on the side the friend was facmg. That "father
of the gun" promptly famted to the floor of the pit taking the gun along with him.
I had Just time enough to look round to see the tiger make a leap. I ducked, and
the tiger landed, fortunately, a pair of paws on enther s1de of the pt. I was most
upset with the frend and the tiger Having the lath in my hand, I dud the
obviousgave a mghty upward shove under the tger. The tiger was thrown
away some distance, recovered, and started pacmg to and fro." I suppose he
wouldn't let a dmner go cheaply The tiger must have been greatly taken aback,
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never having been treated so mhumanly and from such an angle
Haradhan-da continued· "I was trymg to keep the tiger at a distance,

keepmg both eyes on him and swmgmgmy lath1 to match his pacmg. At the same
time I was trymg to rouse my fnend with my foot, hopmg he would pick up some
courage and his gun and end this stalemate This was not to be Fortunately the
tiger decided to qurt."

The tiger must have learned that all men are not equal and decided to seek
an easier meal elsewhere.

I heard long back, but could get no recent corroborat10n, that Haradhan-da
helped the Mother mn giving significances to flowers (what help and how much? I
couldn't fmd out). But 1t is true that he never threw away a tlower given by the
Mother. He dned and kept the flowers. It seems there was a heap of them under
hs cot.

He fed crows mn the afternoons from his wmdow. They would alght on the
wmdow sill and pick up the bread crumbs Sometimes a street urchm too may get
a piece of bread One day Parul (Capt ), under the able tutelage of Ch1tra
Jauhar, stretched out her hand without showmg the rest of herself and got a
piece of bread Next Ch1tra did the same. To her dismay her hand was caught. A
struggle ensued Ch1tra got away, but the game was up. Haradhan-da had seen
her. He caught Chutra's hand and not Parul's-why? Not that he was kmnd to one
and not to the other-no--Ch1tra forgot to remove her wm,t-watch Those days
beggars could not afford wnst-watches

A v1s1tor once asked Haradhan-da, "Who 1s the foremost sadhak here?"
Haradhan-da tred to sidestep, but the man was persistent. Fmally Haradhan-da
took hum as1de and mn a stage whisper told hum, "First you, then I,'' and left hum
more puzzled than enlightened.

In the earher days a young aspirant on his first day or so here was readmg a
newspaper in the Readmg Room (now the Frmt Room) He was a bit overawed
to suddenly find this big Tantrc-looking man bes1de hum. More so when
Haradhan-da, for it was he, spoke to him and ended with some advice. He said
to the young man: "You have come to hve under the Mother's wmgs She will
give you many opportumties to ask, and have anythmg Thmgs useful and even
of luxury. Refuse all. Ask only for a leaf of Tulas1 (Devot10n) "The young man
has, inevitably, grown older. But the imparted wisdom stood him well and 1s still
fresh in hus mud. The young man was none other than our Ravmndra-j1.

Time passed, and Time knows no great, no small, no good or bad All are
sooner or later taken up I don't know exactly how or when Haradhan-da took
ill, nor what the illness was I went to attend on Kav NIshkanto(Kob a great
and mterestmg man 1f ever there was one)-m the General Hospital. (J1pmer
was not yet m existence.) There I found Haradhan-da mn the next bed He was
already too far gone. He was not speakmg-probably could not. His bed and he
had to be cleaned every now and then. Kob1 jokingly remarked: "Or Batt1,
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Hitler o erokom treatment payeni" ("Batt, even Hitler didn't get such treat
ment"). Soon after, Haradhan-da left us. The Ashram Courtyard was suddenly
empty-for a whle Time blunted memores. New events and new people
qmckly filled m the empty spaces. Yet one may venly say, "Where or when
another hke hmm?"

Haradhan-da's hfe and work seem slow and spent wthmn a small circle.
Would you judge hum as rgid, uninterested or uninteresting? The times were
different. Life flowed slowly, between banks. These men were different They
never knew what 1t 1s to be "bored". They minded ther own business at hand.
The future for them was the next day or the next "yuga". Maybe they looked
mward and found many untrod ways.

Let us not Judge at all. Rather let us, sometimes, hght a small lamp mn the
shadows of the Past and pay homage to the hkes of him who preceded us. They
bmld the steps we chmb later-maybe to add one more of our own.

(To be continued)
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INDIAN TEMPLES AND MAN, THE EMBODIED SOUL
IN recent years there has been an awakening of enhghtened mterest in ancient
and medieval Indian art and culture, mn the West and also among the Indian ehte.
It is seen, especially, m respect of Indian temple architecture and sculpture. This
eager interest has grven rise to publications on the subject which are beautifully
illustrated, well-documented and generally of high quality The only lacuna, if
one may say so, Is that the authors usually lack spurtual mnsaght, whuch is
essential, into the subject they expound. This results mn a mass of detail which
engages and, maybe, satisfies the mmd but does not illumine the heart, leaves it
dry or touches 1t only superfcally. For, 1f the spiritual bas1s, smmple sp1rtual
truths, which are the foundation, are left out, a mere web of mental complexities
woven by the mtellect cannot move the heart. The works on Indian temple
architecture and sculpture, except mn some isolated cases, grve a mass of religious
and mythological and even techmcal detatis but do not throw hght on the
sp1ritual bas1s of the object of their study. Before we look for thus sp1ritual realty
at the foundation of the temple, it would be useful to know the social purpose it
served and the conditions givmg nse to temple construct10n

For over eighteen centunes the temples mn Ind1a have been the hub of the
commumty hfe of its villages and towns. They served the Indian society m
several ways. They have been the source of mspiratlon to different forms of art
hke music and dance and drama as also architecture, sculpture and pamtmg, and
helped these to develop a high degree of excellence. The temples have been the
focal point for the people around to gather on festive occasions and thus helped
in promotmg good artistic taste as well as a collective feehng of oneness. A
number of these temples served the cause of educat10n and other mtellectual
pursmts; and even the meanest of them provided food and shelter to the poor
pilgrim on his way through the village.

In the Vedic period and the post-Vedic penod of the Upamshads, the form
of worship was 'yajna' and so there was no need of temples and neither the
literature nor the archaeological studies of the penod have revealed their
presence as may be expected. The earhest known temples, I believe, date back
to the third century AD. But from their mention m the Mahabharata and the
Puranas we may mfer that they may have existed around the third century BC.
What later necessitated their construction and what was the idea behmd its plan
and structure are questions of some mterest and may be of some value to the
$pritual seeker.

But before we turn to the reahty underlymg the plan and structure of the
Hindu temple let us bnefly survey the major philosophical and mystic or yogic
schools in existence around the sixth century BC. There was the 'Purva
Mmmansa' school of philosophy which prescribed 'yajna' as the nght form of
worship; it had however lost its hold on the masses after the advent of Buddhism
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and Jam1sm. There was 'Sankhya' darshana or philosophy with its ms1stence on
the separation of Purusha and Prakriti leadmg to the conquest of Prakrit by
Purusha There were the 'Nyaya' and 'Vaishesh1ka' darshanas based on logical
analysis demandmg subtlety of thought and therefore havmg a followmg only
among the erudite pundits There was 'Patanjah Yoga' and 'Tantra discipline',
the former trymg to reahse lshwara through a system of eight stages, the latter
worsh1ppmg 'Shakti' by somewhat unusual methods. There were 'Vedanta'
philosophies based on the thought and teaching of Buddha and Mahavira
mm1t1ally sample tor the common man to understand but not so smmple to follow in
practice, besides bemg dry It was mn these circumstances that the 'Bhakti Yoga',
the path of devotion and surrender to God. became mcreasmgly popular, with
the recommendation from the epics and the Puranas to back it, bemg easy to
understand and follow and with the doctrine of Divine Grace which serves as a
factor mn its favour. It therefore seems that it is this Bhakti cult with add1t10nal
support of yoga and tantra schools which helped evolve the temple concept.
Mahayana Buddhism also may have helped the cause of the temple.

It 1s, however, the Upan1shad1c and Puranc vew of creation and man,
which was accepted by the Bhakti Yoga philosophy, that led to the evolution of
the form and structure of the temple. The Upamshads and the Puranas speak of
the creation as cons1stmng of seven "Vyahrtus", to use the Upanishadc term, or
seven planes (or worlds) of existence as Sri Aurobindo names them, a ladder of
consc10usness connectmg the physical world to the transcendent Divine. Man is
described as an embodied soul, a microcosm, a soul with a mmd and a vital bemg
and a physical body as its instruments but also a causal body consisting of
Vijnana" (knowledge) and "Ananda" (bliss) and "Chit" (pure consc10usness)
and "Sat" (being) as unevolved elements of his nature

Thus we may conclude that the temples m India are the creation of not the
prmmtive but the philosophically quute advanced and spiritually awakened man
whose view of himself and his universe might be reflected in the form and
structure of the temple. Now, although the temples mn different parts of India
and at different perods of time do duffer in certain external aspects, they have
certam basic features in their plan and structure common to all of them.

The Indian temple usually consists of three or more courts each mside the
other and each on a slightly elevated platform, which are generally unwalled but
have pillars to support the roof, and at the centre there is a walled-in sanctum
whose only opening 1s 1ts entrance door The sanctum 1s thus a dark, cool place
of the temple where the idol is mstalled on a pedestal. Below the seat of the idol
a vessel with objects symbol1sing spintual wealth is burned deep Above the
sanctum rises the temple structure called "shikhara". The shikhara 1s built 1n
several layers culminating in the "kalasha"

The significance of the plan and structure of the temple should be, from
what has been said before, quite obvious The temple represents man, the



62 MOTHER INDIA, JANUARY 1996

sanctum his heart and the idol his soul In the Gita (IX 11) Sri Knshna says,
"Men, out of delusion, do not recogmse me lodged mn the human body"', and
"The Lord, 0 Arjuna, 1s seated mn the heart of all bemgs" (XVIII.61). The three
outer courts are man's mental, vital and physical envelopes. The shkhara may
be considered to represent the ladder of higher consciousness nsmg towards the
transcendent Infm1te and the kalasha the nectar of Immortality and Bhss. It 1s
mterestmg to compare the form of the Hmndu temple with the Buddhist stupa
which, m the form of an mverted hemisphere, 1s hke a human head. Perhaps 1t is
so because the Buddha did not talk of the dvmne soul mn the heart, but rather
preached of attaining Nirvana by personal effort and will, by concentratmg on
the centres mn the head.

What was the necessity of the temple? The consc10usness of man, until he
realises God, is turned outward. To him all that he needs or desires is or appears
to be outside of hum. So when he seeks God his search 1s first directed without,
for withm he finds only 1mpurty and sm and confus10n. In The Synthesis of Yoga
Sn Aurobindo says, "The spintual progress of most human bemgs demands an
extraneous support, an object of fanth outs1de us. It needs an external 1mage of
God ... " .1 The temple serves this need and helps man to awaken to the D1vimty
in hs heart.

Were they, who conceived of the temple and 1ts form and structure,
conscious of the temple as the symbol of man, the embodied soul? The answer is
yes, for the treatises on temple architecture mention that "the devotee's body is
the temple and the Jva or soul the eternal God" (deho deviilayah proktah jivo
devah san@tanah" or "the 1dol 1s the Jva°' (pratma jiva ucchyate) The construc
tion of a temple starts with the construct1on of the sanctum, which 1s a s1gnf1cant
fact as regards the relation of soul and body mn man. Once the temple is
constructed there 1s the ceremony of consecration (priina-pratisthii) with mvoca
tion through Vedic mantras to the Godhead so that the stone idol becomes the
living detty.

That the temple represents man 1s a truth which needs to be emphasised if
man, for his spintual progress, 1s to turn from external to mner worship. And this
mnner worship must start with adoration whch brmngs with rt an increasing
consecration and self-punficat10n "for the entrance of the D1vme mto the temple
of our mner being, or for his self-revelation m the shrine of the heart."" In
answer to a question about domg yoga, the Mother says, "Concentrate mn the
heart. Enter into it; go withm and deep and far, as far as you can. Gather all the
stnngs of your consciousness that are spread abroad, roll them up and take a
plunge and sink down A fire 1s burning there, mn the deep quietude of the heart.
It is the divm1ty in you-your true bemg Hear its voice, follow its dictates .... "3

In Savitri, Sn Aurobindo describes the expenence-
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Here m this chamber of flame and light they met;
They looked upon each other. knew themselves,
The secret deity and its human part.
The calm immortal and the struggling soul
Then with a magic transformation's speed
They rushed mto each other and grew one.'

Reachmg the cavern of the heart 1s hke entenng the sanctum of the temple.
But the "sh1khara" of the temple 1s there hke

... a chanot of the Gods
Motionless under an mscrutable sky.
As 1f from Matter's plinth and viewless base
To a top as viewless, a carved sea of worlds
Chmbmg with foam-maned waves to the Supreme .. 5

Here is a beckomng to an adventure of the apocalypse.

V. JAYBEE
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Reunion

I WAS floating upon waves of the memories of what had taken place at the Court
of King Peace till my eyes grew heavy

Night settled on our world, tame gven for our tred bodes to rest and be
grateful for heaven's gift of mercy sleep Sleep that has so many gifts hidden m
its folds. Repose from labour, recharge of energy enough to face another day.
Healing touch for the s1ck and balm for pamn. But its greatest gift 1s yet to be
discovered, the chance for our souls to seek thelf own fulfilment-and this
became my greatest boon. Maybe one day I should wnte a book on it.

"Shall we write it together?" Here was my friend, tmkhng his bell-hke
speech again.

You will never cease to surprise me,'' I sad to hm, "even after all thus time
when you come reading my thoughts. But I am so very glad for it when it bnngs
you to me"

"In that case, off we go' A secret to tell you, I too am as happy to come.
Aha, there's a little bell inside your own head too-so come, ring 1t to me, let me
hear what it wants to say?"

He was m a teasing humour today, so I worked up courage and popped the
question. "Dear Chnstahs, may I ask you somethmg? ... but I am a little shy
about it-it concerns my Christopher and his father. Can you please tell me, do
they meet often and can I meet htm too?"

"My dear Halio, now here ts one wash that I cannot fulfil and I will explamn
why. I knew that one day you would ask me for thus. but, you see, hs soul has 1ts
own life now on quite another plane, and you must not pull him back from it It is
best if I don't go into this matter in any great detail, smce your own field of
development moves also in its own way and must not be engaged m any other
pursuit to distract it.

"As for Christopher meetmg him, that was on one or two occasions only, m
the interest of fulfillmg a des1re left deep down mn each one of them. But, in fact,
they met as a boy-and-a-father figure, not as beings related to one another as
such. This, however, was ample fulfilment for both of them-without any ties to
pull them mn some undesirable direction. That would not be 1n the interest of
their development, as you wll understand. Does this satisfy you?
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"However, I do have another treat for you. You have often wondered,
haven't you, if I would take you to my parents one day-and to tell you the truth,
they themselves have expressed the same wish. I shall fulfil both these wishes
today Would you hke that?"

"Would I like 1t? Dear me, this 1s my day of Joy! I would be so happy to
meet them I can hardly beheve it, you will take me to them, really?" I bubbled
over with expectation, lke a child promised a birthday gft

"You cannot imagme how much I thmk of them sometime I think it was a
dream, you know what I mean. when you were born, if that 1s the word for it "

'What else do you wish to call 1t then? Of course I was born to thus body."
"But you were JUSt a boy then and also when you first came to me, and then

you became so much taller so soon-how was that?"
"Now, that is really a silly question, Hal10, I am surprised truly. You should

know by now that in our world the Law of Growth has a different intensity and
can be effected at will, as one's work requires it."

I felt that he was a little impatient, so I offered no further comment.
"Let us not delay now," he saud, "grve me your hand, you haven't been to

this reg10n since your soul first took you there. It is a high plane of the spmt and I
feel that you have earned your proper entry to it. However. the truth IS that I
sought perm1ss1on for thus As you know, no one should act without the higher
sanction f they want to go mn the right direct1on. Not so, Halo??

Yes, It 1s good that you teach me thus, but my heart is jumping with
excitement. I cannot help 1t!"

"I can see that," he said, smiling. "We could almost sail by the force of 1t!"
I was accustomed to go with him to some lovely garden or to a flowermg

field for our teachmg sess10ns, except on occasions when he had taken me to
witness some important functions for my learmng. At such times, we would
amve very fast, without stopping on the way. Today's Journey was different. The
atmosphere was unlike the ones I had expenenced before. Maybe, I thought, we
will go through the Plane of Illummation again.

"Not there today, Halio." He held my hand firmer now, which gave me
much needed stab1hty, as I was soon to learn.

The road stretching before us was ... was ... "What?"
"Good God," a cry escaped me, "look, Christalis, look over there! What is

that glitter on that road? Road? ... But it is made of .. not stones ... but of some
gems, giving light! If that is a road, how will I step on it? Will we float over 1t, or
do what?

"Wait, please, let me wait a little ... I want to see, I never have seen such a
place before. Chnstahs, look, look nowt ] pleaded, pullmg him to a stop. "I
feel. . I feel that the road IS ahve! Nothmg will make me go further from this
wonder.''

"Really, Halon, 1f you are gomg to behave hke this, we shall never get
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there. I beg of you not to hmder me, and as for the road bemg ahve, well, of
course 1t 1severything rs alve here It pulsates with joy, with an express1on of
love rad1atmng 1t all around-that 1s what you feel. Only contra-love, which is
hate, contracts Don't you know at least that much?"

No, I didn't know, at least I had never thought of 1t as this, but I kept qmet,
which took no httle effort on my part. Of course, he rs rght, love 1s flowing
outward and 1t expands, but hate becomes rgud, it sold1fies mnto a frxrty hard to
mould. We even used to say: he has a heart of stone, nothmg can move him! Nor
me, from this glonous sight!

"Now what happened?" He gave my arm a good pull"Are we to go
ahead, or Just stop here havmg you stare at the road? For once, I was glad your
thoughts kept you occupied for a while, but now enough 1s enough' Shall we
proceed, or would you rather that we went back?"

That dd 1t"Excuse me, Chnstahs, I am all thrown off balance from seemg
this .. and I also thmk unnecessary thoughts. Please, please, do take me farther.
I will not disturb you again. I promse "

"Thank you," he exclaimed, "for a moment I believed that you would Just
stay put here, admmng the road. However, your thoughts were not unnecessary,
I will speak of them to you later on."

Now I felt, as I did once m a dream: whatever I saw, seemmgly fixed
objects, even scenery, came ahve before my eyes. But, of course, why do I forget
1t agamn? He has just sad that everything Is alive here

A famt recollection played on my mmd's stnngs ... this 1s famlar. I have
seen this before. those buildmgs over there! Crystal houses . when have I seen
them? And how could I have, smce he never brought me here till now?

Chnstahs was smilmg, he knew somethmg but would not tell me. Well, I'd
best wart for t.

That feelmg agam. so entrancmg, the air was vibrant with it. I stared
ahead Here was an enchanted world of buldmngs, more hke palaces really, that
looked hke httle worlds all by themselves, made of crystallme substances, each a
different colour They were m constant movement, I observed, when I looked at
them mtently, yet stayed m one place where they belonged. Truly remarkable
they were

One bmldmg among those, "that one!".. 1t pulled me hke a magnet toward
1t. I trembled all over, then breakmg his hold of me I began to run m its
drect1on, Christals close at my heels.

"I wondered 1f you would remember 1t, now I wonder no more."
I was still stupefied, I only knew that I had to enter that one particular

house "What was that? .. was 1t saymg somethmg? Am I dreammg or am I
awake?? Whichever 1t was, I could not res1st that pull and having come before
the house I stopped abruptly

"You have entered here before, enter agam, Hahon," said the house to me.
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"Ha? Who spoke?" I waited, smce I detected no openmg, yet the feeltng
that I was expected here, was qmte unmistakable. Should I knock? I wondered

"That will not be necessary," came a vmce from the wall m front of me and
wIth that 1t opened 1tself-sludmng apart, as 1f by a magic touch.

"But I haven't touched you!" I heard my own vo1ce saying.
"No, you haven't but your wish did Enter then "
"Be welcome, dearest Flower Halton. We were expecting you, but waited to

see 1f you would remember your first vusrt to us. We are so happy that you have
come agam."

There they stood, with arms open to embrace me-those beautiful two, my
dear fnends, who ftrst received me and, as their confidant, took me with them
to .. to, yes . to Lotus Lake! They were to receive thetr child, whom they called,
and who rose from the heart of a lotus ... Chnstalts, my beloved teacher-friend

My heart was overflowmg with Joy. Memones lapped at the shores of my
mind. I flew toward them, offermg flowers at thetr feet. How the flowers came to
be m my hands, I no longer quest10ned-I could only utter-"By the love of
God, please receive mme, I bnng you the fire of my heart. Dear ones, accept my
gratitude ... I could not be happier than what this meetmg makes me today."

I turned around, "Chrstals, where are you? You brought me here, do
come to share my Joy! Where is my lovely Chnstalts?"

Ringing laughter all around"I am standmg beside you, but what can I do
if you have eyes only for my sweet parents?' Then turnmg toward them"Shall
we remam standmg here, or are we permitted to go further, my beloved ones? I
can hardly tell who is more overcome by this reumon? At least I am steady,
lookmg steadfastly at that nchly laid table over there' You may all remam
standmg here, whilst I go for a ltttle tour of discovery."

"Oh dear, you really put us to shame! Do come further, lovely Halton from
earth And please call me by my name-I am Lumma, and my fnend and spouse
is Sunsray. Forgive our thoughtlessness, blame our hearts for 1t, but how would
you hike us to call youHalon or just Halo?

"As you deem it best and fondest," I replied. "You see, when Chnstalts
came to me for the first time .. in a v1s10n it was, he asked me what I was called?
I told him that my name was Lilltan, but that was when my husband was alve . ,
but you know that, forgive me for mentonmng rt now. Well, he used to call me
Lilly for short. It was then that Chnstalts decided to call me Halton-or Halm for
short, to make me feel better I thought. Wasn't this so, Chnstalis?" But he only
smiled and gave no further explanation, so I guessed that he agreed with what I
had sand.

"Well, then, smce he has, so shall we call you Halio. Not for short, but for
affect1on." Two loving arms, one from erther s1de, held mmne enfolded, and led
me to the mtenor of the crystallme world that was their home

"Our hearts are enrched by thus meetmng, they are as filled wth love for you
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as yours 1s for us,"-spoke the lovely Lumma
"Come, dear mother of the many children, this felicitous moment will

benefit their hves We do hve m tehcity, that is true, but we never forget to send
1t towards earth where you lrve-O hero-mother Halio!"

Sunsray came closer to me now, and I saw that the radiance of his eyes was
as his name: full of hght. He looked at me warmly, penetratingly before he
spoke

"We have seen your heart of love when you first came to us We understand
your need and 1t was this need that has bound us together. and which called our
dearly loved Christahs to come to us. For he wished to serve that need. You see
therefore, Halio, how very close 1s our bond."

He held both my hands, then released them, yet keepmg me close said:
"To commemorate this bond, receive from us this gift and the token of it,"

and with these words he placed a golden cham around my neck, with a smgle
drop of vibrant ruby pendant which pulsated like a heart.

"This gem," he continued, "will give you protection and the strength you
need for your self-chosen task, dear mother on earth, heaven's Halio."

I stood before them m sublime elation, only my eyes spoke of my gratitude
and of my emot10n. With tears welhng m them, I looked mto his. Words did not
come to mtrude on such bliss .. We remained for some time hke this; mdrawn,
silent, each spmt a light unto itself and of its own kmd, yet umted by the higher
Light that gave us lfe

Chnstahs touched my hand slightly and turned to his parents: "You know,
dears, that I have my duty and the time alloted for 1t. Would you therefore
excuse us for now?°

"Indeed, Christalis, but wll there be a little time left to enjoy these things
prepared for the occas1on?"-asked Lumina. Sunsray had already made a
gesture, which brought the table near us, laden with delicate things, fruits
unknown to me, and some honeyed drinks.

"I was waiting for your call,"-said the table. Lumma smiled and handed
each of us a golden platter filled with an array of sumptuous things, both sweet
and savoury-and we uttered--"Oh the Light Drvmne"and all those delicacies
were taken and enjoyed by us. We were fulfilled-the table was gone.

Suddenly I remembered somethmg: 1t rose hke a call from my heart.
"Angels of heaven! All these lovely things and I enJoyed them without my

children! This is not well. They are in need of nourishment, good things to eat to
make their bodes strong.

"Lummna, Sunsray, wll you help them? Will you, please? Their need 1s very
great! They are very patient, they never complam."

"Your heart's love, Halo," he said tenderly, 'Is large enough to store all
the thmgs you ask for them. Your unselfish devotion to your task on earth 1s
heaven's link for fulfilling rts own wishes. Let the earth be ready to receive them.
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Go now with Chnstalis, he is waitmg to take you back, do not delay him. All will
be well .. harmonious, such is the Will."

I rose, ready to part, but my heart longed to stay longer .. I looked about
me, hopmg to keep mn my soul's memory all that I had seen here... a
photograph1c souvemr to keep.

I looked at my fnends wistfully .. Opening my arms for one more embrace,
I rushed towards them, holdmg back my tears that came not from the well of
sadness but from the tenderest of affect10ns.

"Be of good cheer, Halio," spoke Lumma, "we are never far ... our love
goes with you to keep you company."

The touch of Chnstalis seekmg my hand told me that we could linger no
longer. It was time for us to leave.

"The Light be with you," said my glonous fnends, and we rephed-'"The
Light be for all''and were on our way.

As in a flash, we came down rapidly, till I beheld the starht sky over the
port10n of the world where we hved, hardly noticing how fast was our return to
1t. All was silence withm me, bnnging down heaven's blss mn my heart to share
wth my kmn.

"The Light be yours!-I must leave you now-until later, then." My good
fnend was gone on his many errands

The Light 1s for all,'' I whispered, wishing to spread my own around me as
I awaited the dawn.

(To be contznued)

SOCIAL PHILOSOPHY OF SRI AUROBINDO AND THE NEW AGE
Second Edition - Revised and Enlarged

by
KISHOR GANDHI

Pages. 413 + V Pnce Rs. 140/
This new edition of the book gives a systematic and comprehensive exposnt1on of Sr

Aurobindo's views on all mayor problems of soc1al philosophy and his vision of the New
Age mn the future evolution of humanity It s spec1ally useful for the students and
professors domg research mn the social philosophy of Sn Aurobmdo

Published by Sn Aurobmdo Ashram Publication Department



THE PRAYERS TO SURYA AND AGNI IN THE
iSAVASYA UPANISAD

(Continued from the ssue of December 1995)

9. The Worlds of Light after Death

THOUGH Sn Aurobindo has bnlhantly worked out the unity between the last four
verses and those precedmg them in the Upamsad, he does not seem to be
satisfied with what he has done. He is at great pains to show also the other
dimension of this textual unity in terms of the idea of the worlds after death. In a
footnote to Verse 3 Sn Aurobindo writes: "The third verse 1s, in the thought
structure of the Upamshad, the starting-point for the final movement m the last
four verses. Its suggest10ns are there taken up and worked out. "13 He returns to
the same subject m another place also Towards the end of his commentary Sri
Aurobindo goes into the different aspects of the worlds after death and says that
on thus bas1s the 1vocation to Surya and Agni is made mn the Upansad." From
these we may see the measure of importance Sn Aurobmdo attaches to the other
worlds after death in understandmg the mtimate connect10n between the last
four verses and other verses of the Upanisad.

Iromcally, m discussing this question Sn Aurobmdo has merely thrown up
many 11lummatmg suggest10ns but withheld the connect10n so as to be developed
by the reader himself. A keen student of Vedanta may be able to see the
connection by arrangmg the suggestions in the right order, whereas others
will see only loose ends and no connection Naturally one fmds this to be a
difficult part of Sri Aurobindo's commentary.

While explaming the worlds after death, Sn Aurobmdo says that there are
"three distinct obJects beyond death"·15 (1) "a better or more fortunate hfe or
lives upon earth"; (2) "eternal enJoyment of bhss man ultra-terrestnal world of
light and joy" called Heaven; and (3) "a transcendence exclusive of all unversal
existence, merged m the Supreme as in one's true self, but having no relation
with the actual or possible contents of its mfimte consc10usness". If we look at
Sn Aurobmdo's mterpretation of the prayers to Surya and Agm and try to note
which of the three above 1deas 1s developed m these prayers, we fmd the prayers
to have no connect1on at all with them Although hus enumeration of the objects
beyond death 1s said to be based on the 17th verse," that 1s only a prma face and
not a final view, for hus mnterpretat1on of that verse shows that rt is concerned not
with the process of leavmg the world and takmg another birth after death but
with that of wmmng the other worlds even when one 1s here. In the original text
there are certam words suggestive of departmg from the terrestnal world or
leavmg the physical body-such as bhasmantam sariram (ashes are the body's
end), krtam smara (remember the past deeds), and naya supathii (lead by the
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good path). In fact, Shankara takes these words to imply the idea of physical
death and the passage to the higher Heaven, brahma loka, beyond the physical
world. But Sn Aurobmdo does not share this view of Shankara. In his view the
prayers to Surya and Agm cannot be considered as those of a dying ind1v1dual,
for otherwise they are contrary to the robust enthusasm for world-existence
reflected mn the second verse and therefore constitute an mappropnate end to the
Upamsad. Accordmg to him, bhasmiintarh sarfram does not sigmfy 1mpendmg
death but the perishable nature of the body as against v@yu which 1s imperish
able, amrtam; krtam smra is not remembermg the past deeds as a mental
preparat10n for leavmg the body but a process of gaming conscious control over
all past deeds done m this life and other hves; lastly, naya supathii 1s an entreaty
not for leadmg the departed soul by the path of the gods, devayana, but for
completmg the process of "raismg, punfymg and perfecting human action". 17

Thus, on Sn Aurobmdo's own showmg, there 1s hardly any text m the four verses
which can be related to the objects amed at beyond death. But still hs assert1on
stands, the assertion that the suggestions of the thITd verse are "taken up and
worked out" in the last four verses.

There 1s one more thing which further complicates the issue-it 1s Sr
Aurobmdo's own verdict on "the three dstmnct objects after death". He
dismisses all of them as falling short of "the supreme consummation" offered to
the soul. Rejectmg the first object after death, he says: "After liberation the soul
1s free, but may still participate m the entire movement and return to brth no
longer for its own sake but for the sake of others and accordmg to the will m it of
its drvmne Self, the Lord of its movement." 18 Rejectmg also the second, he
observes: "After liberation the soul may possess these worlds (the worlds
beyond) as it possesses the matenal bITth, acceptmg m them a means towards the
divine manfestat1on in whch they form a condition of its fullness, each being
one of the parts m a senes of orgamsed states of consc10us being which is hnked
wIth and supports all the rest.""? Like the first and second, the third object too 1s
not favoured by him. He wntes: Transcendence 1s the goal of the development,
but 1t does not exclude the possess1on of that whch 1s transcended. The soul
need not and should not push transcendence so far as to aim at its own
extinction. Nirvana is extmncton of the ego-l1mutations, but not of all possibility
of mamfestatlon, smce it can be possessed even mn the body.7 In view of his
consistent disapproval of these objects and also of his repeated affirmation of the
continued existence of the liberated soul in this world, we may not be wrong if
we conclude that Sn Aurobmdo would prefer to stand by the interpretation he has
put on verses 15 to 18,-the interpretation that the aim of the two prayers 1s to
attamn to the hghest spiritual freedom without renouncing lfe and works mn the
world,-rather than to find a support m them for the objects he has envisaged. But
hs remark on the relaton of "the worlds of Light after death" to the two prayers 1s
unquahf1ed and clear21 and, therefore, cannot be easily set aside.
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It rs our task now to find a way out of these contradictions without at the
same tame compromsmng on the well-expressed opmuons of Sr Aurobmndo. Thus
depends on 1dentatymng the rght suggestions mn verse 3 and relating them to the
two prayers. There are three general suggestions in the verse· ( l) beyond this
world he other worlds; (2) the other worlds are places of hving for those who
have de!>erted this world, (3) the passage to the other worlds 1s connected with
death It 1s much easier to connect verse 3 and the two prayers on the basis of the
flfst two suggest10ns. It we take other worlds to represent other states of
consc10usness, soul-states other than the one possessed by the mortals m this
world, we can see how these two suggestions are developed m the prayers to
Surya and Agnu The other worlds of verse 3 appear here as the supenor states of
divine consciousness as against the ord1nary state associated with concepts and
percepts. L1kew1se, the second suggestion 1s transformed here mto a state of
umon with the Lord which the devotee of the Truth has won by leavmg behmd
the l1mutations Imposed by hrs mental consciousness. Now we come to the third
suggestion whose connection with the prayers 1s too subtle to be easily dis
covered. Here we are not sure of our steps, tor we do not know how in the
prayers the passage to the higher state of consciousness 1s connected with death.
As we have already stated, there are some words m verses 17 and 18 which can
be linked wth phys1cal death But we are prohibited from domng so mn view of Sr
Aurobindo's psychological interpretation of these terms. Now we are left with
one poss1bhty, namely, the possiblty of taking the term "death" (mnrtyu) mn a
sense other than the sense of physical death and of trying to work out the
connection in this light.

In verse 3 the expression pretya definitely means physical death. If we pass
on to later verses, particularly 11 and 14, we tnd that the term mrtyu is used
twice In both the places it 1s sad that one should cross beyond death, mrtyum
tlrtvii, in order to attamn 1mmortality, amrtam asnute. That rt 1s not used mn the
sense of physical death is very clear. If 1t were used mn thus sense, then the
Upamsad would be speaking about crossmng beyond physical death which 1s
mconce1vable m view of the teachmg ot the second verse whch suggests that
physical death 1s inevitable and cannot be removed from human lute. If mrtyu mn
verses 11 and 14 1s used in a non-physical sense, what kind of death does the term
really denote? The Upanusads offer many defmn1tons ofmrtyu and all of them are
psychological, for they are related to a certain state of consciousness completely
separated from the Self or the Lord Of them one 1s relevant here-a man may
be alive but 1s considered to be bound by death 1f he 1s subject to the ego and the
dualities 1t imposes on him. In the same psychological sense Sn Aurobmndo takes
the term mrtyu in verses 11 and 14 and interprets them accordmgly. He says that
death is the state of "a limited ego bound to the dualities of JOY and sorrow, good
and evil, truth and error, love and hatred, pleasure and suffering."22 Now we see
the connection whuch 1s as clear as crystal-the connection between the third
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verse and the two prayers to Surya and Agni. The third suggestion in verse 3 is
developed in the two prayers as a passage to the highest state of divine
consc10usness after the conquest of death 1.e. the ego and its duaht1es. It 1s in this
sense that Sr Aurobmdo speaks of "the worlds of Light after death culminating
mn the 1dentty of the self-luminous One" in his concluding comments on the two
prayers.

We see in the prayers to Surya and Agm the awakened soul ascending to the
highest state of divine Purusa and attaining umon with Him, so'ham. But do they
exphc1tly ment10n that the ascension takes place after the conquest of death? If
so, where? Sn Aurobindo himself gives the clue and says that "the state after
death" 1s "symbolically indicated" mn verse 18 of the Upan1sad. Agni symbolises
the supreme Lord, Ia, m hs aspect of Will. The devotee in verse 18 invokes the
help of Agm to release hum from "the devious act1on of smn"", juhur@nam eno,
and guide hum safely to the supreme state of drvmne felicity, raye. Rightly
understood, the release and the destinaton he 1s praying for represent hus release
from death and umon with the Will of the Lord. We know sin to be a counterpart
of virtue; and we also know that with virtue 1t constitutes a duahty. We may not
be wrong 1f we take sin to represent the whole class of the duaht1es to which we
are bound. To be bound to them 1s to be bound to death. When one is released
from smn, one 1s freed from death and enjoys 1mmortahty.

10. Conclusion

The difference between the two interpretations is admittedly marked and
wide: while the former is devoid of the protound wisdom natural to the sages of
the Vedanta and full of cracks and flaws which betray the author's ill-advised
approach, the latter succeeds in unfolding the secret harmonies of the sage's
thought and vus1on, the beauty of the all-embracmg aspiration for freedom and
mastery, the majestic efflorescence of the 1deals which mnspred the founding
fathers of the Aryan culture. Besides the individual differences that account for
this wide divergence, the way mn which the Vedic corpus was divided and its parts
were related seems to have played a major role in determining the type of
commentary the Upam~ad has received from its commentators. We may not be
far from the truth 1f we say that the prayers to Surya and Agni give their best
when viewed in the light of the Sarihta.

Apart from the suggestions contained in the prayers to Surya and Agni,
Shankara's mterpretat1on seems to have been influenced by an ancient tradition,
much antenor to him, which associates the prayers with the process of reaching
the worlds of Light after death. Sri Aurobmdo 1s Inclined to give credit to this
trad1t10n, but at the same time he tnes to show that we should get the best out of

The tradition stall survrves mn the form of a relgous ntual observed in orthodox Hindu famlies where
the prayer, are recited before removing the dead to the cremation ground
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it by givmg it a significance most appropnate to the sages of the Vedanta whose
aim is to conquer the worlds of Light not after departing from the world but even
when they are here, hava. His purpose in lmkmg the worlds of Light after death
with the prayers is, therefore, to affirm that the devotee's aim is certainly to
reach the higher worlds-not in the way Shankara seeks to understand but in the
way the Aryan sages onginally understood; not after physically going through
death but after psychologically gomg beyond death, mrtyutaranam Apart from
the textual necessity, this explains why Sri Aurobindo has attached such a great
sigmficance to the worlds of Light after death and their relevance to the
concluding verses of the Upanisad.

(Concluded)

N. JAYASHANMUKHAM
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THIs volume contams a selection from the works of Sri Aurobmdo and the
Mother, half-a-dozen essays centnng on Sn Aurobindo's philosophy and teach
mgs, and eighteen poems that belong to the Aurobmdonian school.

Sn Aurobmndo mn the very first essay prescribes ways and means of dealmg
with d1fficult1es. Detachment, he says, enables one to live more mn a part of
oneself not troubled by them. In his other essay on the sraddhii of the Integral
Yoga, he speaks about faith m the Ishwara as the most central thmg: " ... all
things are possible when the Ishwara as our supreme Self and Spmt takes up the
action and all that has been done before and all that he will do hereafter was and
will be part of his mfallible and foreseemg gmdance and mtended towards the
frurton of our Yoga and our perfection and our life work." Ego is considered as
the greatest danger to our sadhana. There are also a few saymgs by Sri
Aurobmdo on True Knowledge To quote one· "True knowledge must arrive at
a oneness which embraces even though 1t exceeds the totality of things, not at a
oneness whch 1s incapable of rt and rejects 1t." Cryptic though they may be
sometimes, the wntmgs and saymgs of Sn Aurobmdo are very effective and
occupy our thoughts. There 1s also a lengthy essay on the result of the
mamfestat1on of the supramental pnnc1ple m the earth-consciousness. Its effect,
accordmg to Sn Aurobindo, would be the evolution from Ignorance towards the
supramental Light

The volume has about half-a-dozen essays by the Mother The supramental
Power workmg upon this world, as the Mother perceives it, is "a certam quality
of vibration which 1s difficult to descnbe, but which grves the impress1on of
somethmg coagulated, not fragmented.. with a golden luminosity,.. 1t 1s lke a
v1s10n that imposes itself m order to be realized-ma domam that is very close to
mater1al Matter, but invisible except to the inner s1ght."

The Mother also stresses the need to end the reign of ego and replace it by
d1vme consc10usness. Two other mterestmg essays by the Mother are: (1) How
to Develop the Faculty of Intmtlon, and (2) The Problem of Woman. An intense
power of concentration 1s the key to all actrvitres mn the human and superhuman
fields, says the Mother The solut10n found by her to the eternal problem of
woman 1s m the treatment of both sexes on a footmg of perfect equality and by
teachmg them to fmd, through a constant contact with a D1vme Reality, the
source of all poss1bhties and harmonies.

These essays are followed by four poems by Sn Aurobmdo. There are three
poems by Arjava and four by Amal Karan, wth comments by Sri Aurobindo.
Other poems included here are by NIrodbaran, Nolm Kanta Gupta, Them1s,
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Harindranath Chattopadhyaya, R. Y.Deshpande and Romen Palit. All the
poems are of a high standard and worth reading. They are thought-provoking
and are certainly insp1Ted by the Master, Sn Aurobmndo.

Kishor Gandhi's essay entitled "Limitations of Guru-Disciple Relationship
in Integral Yoga-II" 1s a commentary on Sn Aurobindo's sense of the
inadequacy of the Guru-dnscmple relationship There 1s an interesting letter
wntten by Sn Aurobmndo to K D. Sethna in reply to some of the cntical points
raused by the latter about Sr Aurobmdo's epic poem Savtr. Dr. Prema
Nandakumar's critical treatise on Sn Aurobindo's interpretation of Indian
religion is a scholarly piece which 1s bound to draw the interest of any d1scermng
student.

Jugal Kishore Mukherjee in his essay discusses clearly the metaphysics of
standards of conduct for a Sadhak of the Integral Yoga. He also suggests a
twelve-point programme for such a Sadhak seeking self-transformation.

A. S. Dalal's essay "Sn Aurobindo on Self, Ego and lnd1v1duality: An
Integral Vew'' s on the sense of I-ness mn our ordinary state of consciousness, in
cosmic consciousness and transcendent consciousness. Sachudananda Mohanty 1n
his essay "The Burden of the Past" tells us the ways and means of serving the
mterests of both history and archaeology and thereby making the past a source of
strength.

This elegantly designed volume carnes three admuable pictures of the
Mother and one of Sn Aurobmdo The wntmgs are bound to be beneficial to
students of all ages who are interested m Sri Aurobmdo's teachings and
philosophy.

C. P. PRASITHA BALAKRISHNAN

At the Feet of the Mother and Sri Aurobindo
Sahanadevi's Correspondence, containing
many more questions and answers than

the original Bengali edition
Price: Rs. 25

SABDA, Sri Aurobindo Ashram, Pondicherry 605 002
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74. THE MILK OF WISDOM

TRADITION records that durmg the great deluge when the whole world was
submerged, one spot remained untouched by the waters of the flood. And the
unaffected spot came to be known as Thonipuram, meamng boat-city. Gifted
with God's plenty, thus ancient city, honoured with a dozen names, prided itself
on housmg the great and noble souls who were at once sincere, honest and God
fearing.

In thus holy city. now known as Seerkazhi (Thanyavur district), lived a
devotee of Lord Siva named S1va Paadha VIrudayar. Hus wife Bagavathi was a
boon to him for she put mto action the thoughts of her husband. Whoever
uttered the name of Lord Siva was given a sumptuous dinner by the couple.
Pleased with their faith m Him, Lord Siva blessed them with a boy child.

It took three years for the parents to know that their son was a divine child.
It was customary of Virudayar to go to the temple pond for a holy dip before

his morning prayer at the temple.
One mornmg when he stepped out of his house, he heard the tinkling of

anklet bells followmg him He stopped awhile, turned around and said to his
wee-footed son: "Oh, no, my boy! Don't follow me. I'll be back after my
prayers. Till then be a good boy and stay with your mother."

The child was adamant. He shook hus head and cried.
Fe1gnmng anger, Virudayar raised his hand above hus head gesturing to slap

the child But all his attempts to silence the child failed, for the boy raised his
vOice by a few more decibels.

"Take the child with you, lest he should cry his eyes out," said Bagavathi.
"But he 1s just up from his bed. He has not yet taken milk. I can't take a

hungry chld with me. Suppose he cries for milk?"
"If you don't take him with you, I'll be doomed. He will throw a tantrum,"

said Bagavath1
Virudayar hesitated for a moment. But his son's cries and his wife's

pleadmgs changed his mmd.
The child gleefully journeyed on hus father's shoulders.
When they reached their destination, Virudayar seated the child on the

bank of the temple pond and said, "Be here like a goody-goody boy, till I come
back "

As the child nodded his head and lisped "Yes", Virudayar waded his way to
the centre of the pond, had his bath and then moved into the temple to pray.

A few minutes passed. The chld searched for his father. Not finding him
anywhere m the pond, he moved around on the banks of the pond all the time
crymg "Pa ... pa ... Pa ... pa . "When his calls went unanswered he cried out for his
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mother. "Mma Mma. "
The hspings of the child was muse to the ears of the drvmne couple m the

temple. Lord Siva and Parvati stood before the weepmg child
"Feed hmm," sand Lord Siva to Hus consort
Parvat jetted milk out of Her breasts mto a golden bowl Mixmg it with

drvne wisdom, She offered 1t to the child.
The child smiled at the drvmne Mother and gratefully took the cup from Her

hands. As he began to empty the bowl, the drvmne couple blessed him before they
vanished.

Virudayar returned from hs prayer He was shocked to see hs son
smacking his lips and hckmng the comers of his mouth. There were still a few
drops of milk sticking to his upper hp.

"Hey! Who gave you the milk?"
The child smiled at his father and motioned his head towards the temple.
Virudayar became funous. He picked up a stick lying on the bank and,

shaking it vigorously, asked in a threatening tone: "Tell me truly ... who gave you
the milk?"

The child contmued to smile. The divine forms of his divme parents rnspired
him. The milk of wisdom still on his tongue tickled him to hsp. He lisped in
numbers and the numbers came. As he sang a hymn of ecstatic delight,
Virudayar stood motionless like a statue. The stick shpped from his hand and fell
down.

By the time Virudayar came back to his senses, the child had already
toddled his way into the temple.

Virudayar ran after the child, bhssfully proud of him.
The child prostrated hmmself before the 1mage of Lord S1va and honoured

the Lord with his mellifluous songs.
The three-year old became the talk of the city. People thronged to see the

divine child, who had drunk the milk of wisdom. He came to be known as Thim
Gnana Sambandar.

VIrudayar hmself became an admirer of hus hymn1st son. And when
Sambandar desired to visit places sacred to Lord Siva, he very willrngly acted as a
human vehicle for the divine songster.

Thim Gnana Sambandar, the child prodigy, was destined to establish his
reputation as a miracle-worker.

75. OPEN, 0 DOORS!

Thim Gnana Sambandar became a household name mn the entire Tamil country.
His hymns became quite popular with the common folk

Cunous to see the divme child and hsten to his devot10nal songs, a musician
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couple named Thuru Neelakanta Perum Paanar and hs wife Mathanga Soola
man1 journeyed to Seerkazh. They worshipped the blessed feet of Sambandar
and requested hum to grant them permission to set hus hymns to mus1c.

Sambandar, who had already heard of the cahbre of the musician couple,
took them to the Siva temple. Bemg born as untouchables the couple stood at
the entrance and began to sing the familiar hymns of Sambandar to the
accompaniment of Yaazh mus1c.

Sambandar and others who had gathered mn the temple felt that the hymns
pleased their ears more than ever before. They were all praise for the musicians.

The couple thanked them for their words of appreciation. They then
gratefully looked at Sambandar and requested him to grant them a boon.

"Boon! What 1s that?" asked Sambandar.
"Allow us to accompany you to all the places of your pilgrimage and sing

your hymns accompanied by Yaazh," pleaded Thiru Neelakanta Perum Paanar.
"Permit us to hve with you ... We would like to spend the rest of our lives

serving you with our Yaazh," sad Mathanga Soolamani.
Sambandar's brahmm lineage did not in any way deter his interest in the

untouchable musician couple. He readily said, "Well! The pleasure is mine."
Followed by the musician couple, Sambandar journeyed on his father's

shoulders to the many abodes of Lord Siva. One day he took pity on his father
and refused to use him as his vehicle. He began to walk the distance in spite of
his father's repeated requests to jump on to his shoulders. Lord Siva sympa
thizing with the wee feet of Sambandar sent him a palanquin. It was heavenly to
look at.

Sambandar never ran short of palanqum-bearers.
Thrunavukkarasar, the well-known Saivte saint, having heard of the

blessed chld longed to see hum. And when they met at Seerkazh1, they ved with
each other to fall at and touch each other's feet. They became fnends, went on
worshipping Lord S1va and exchanged notes.

Years later the old samt and the boy samt met at Vedaranyam (Thanjavur
dustnct) after visiting several other shrines.

Flanked by hundreds of devotees, Thrunavukkarasar and Sambandar went
to worship their Lord at an ancient shrine there

A shock awaited them. The main portal of the temple remained shut.
"Huh!" muttered Sambandar, "Don't we have access to the temple?"
Thirunavukkarasar looked at the natives inqumngly.
"This old shrme has long remained with doors shut. And our ancestors have

made a small entrance at some other place of the temple. We use only that
entrance to go into the temple," said one.

"Why don't you break the lock and open the doors?" asked Sambandar.
"But where 1s the lock?" asked another native.
"We have made all efforts to open the doors. But we have failed," said still
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another devotee.
"The lock must be invisible then," sand Thrunavukkarasar.
"It should be ... Long long ago, none of us here know how long ago, this

shrine was worshipped by the four Vedas themselves. And when they left, they
closed the doors tightly and the doors are now held together by an mnvsible lock.
The Vedas no more offer their worship here. And nobody here could break open
the invisible lock," said an old man mn the crowd.

Thnnavukkarasar and Sambandar thought of a way to open the doors.
"In the eyes of our Lord Siva, none 1s great and none 1s small," said

Sambandar. Then looking at Thrunavukkarasar he said, "If the Vedas could
close these doors, our Tamil hymns can very well open them. Hence smg and let
your hymns pry open the doors. Come on, sing."

Thirunavukkarasar sang ten stanzas. The doors showed no sign of life. But
at the finish of the eleventh stanza, the portal swung open with a bang and
everyone had darshan of Lord S1va.

"Now 1t is your turn to smg ... Smg your hymns to close the doors so that the
portals can be put to use," said Thirunavukkarasar to Sambandar.

Sambandar in his turn sang a song, and at the end of each successive stanza,
the sacred doors alternately opened and closed, and thereby enabled the pubhc
to use the mam portal.

The two saints paid theu respects to each other and went on theu way to
contmue their pilgnmage.

76. THE MIRACULOUS CURE

Having gained immense popularity through his hymns, Th1ru Gnana Sambandar
commanded a wide audience wherever he went. Scholars and pundits una
nimously declared that his hymns had all the authonty and sanctity of the Vedas.
His contemporaries hailed him as having spread Tam1l and Sarvism with his
sweet hymns day after day as he moved from one shrine to another.

But the friends and relatives of the untouchable mus1can couple nursed a
different view. They believed that Sambandar's hymns were not worthy of
hearing unless acompanied by Yaazh music. Hence they credited all fame and
popularity to the musician couple.

The musician couple didn't relish such a comment. In fact, it pained them.
Sambandar, who had heard of the difference of opmion, wanted to teach a

lesson to the dissidents He composed a song and asked the musician couple to
set it to Yaazh music. They tred and tried and tried. Having miserably failed mn
the attempt Thru Neelakanta Perum Paanar broke mto tears and went to the
extent of trying to break his Yaazh.

Sambandar stopped him from doing so and said: "The hymns and verses
• The old Sanskrit Scriptures
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that my tongue warbles are all God-given. It 1s foolish to break the Yaazh if you
are unable to tune it Leave out whatever 1s beyond your comprehension and let
my hymns be as usual accompamed by your Yaazh music. Lend deaf ears to all
praise and criticism. They are of ephemeral value only "

"Forgive us, 0 Samt, forgive us We learnt our lessons today," so saymg the
dissidents fell at the feet of Sambandar.

"Who am I to forgive you?" said Sambandar "Go and weep before Lord
S1va. He wll forgive you." Then looking at the mus1can couple he sad, "Forget
all about 1t and contmue to accompany me."

The musician couple exhibited Jubilance as they followed Sambandar on his
pilgrimage.

After havmg darshan of Lord Siva at vanous centres while pilgrimagmg in
the chozha kmgdom, Sambandar reached the temple at Thim Paatchi Laatchi
ramam (near Tnchy). There he saw a young woman lymg motionless at the
entrance of the sanctum sanctorum.

"Who 1s she? What's wrong with her?" mquired Sambandar.
"She is the only daughter of Kolh Mazhavan, the chieftain of Mazha Nadu,"

said someone and contmued, "She was the most beautiful girl m the whole land
and poets would fumble for words to describe her. When she was old enough for
mamage, her father searched for a smtable boy Then the unexpected happened "

Sambandar became cunous. "Was she affected by any killer disease?" he
asked

"A sort of disease called muyalagan disfigured her face and body. She
became lean and haggard-lookmg. And as weeks passed she became very weak
and couldn't even stand up. Food she couldn't take and sleep had shunned her."

"Is there no remedy for that disease?"
Several phys1cans have tred their best to cure her. But the disease proved

very obstmate and everyone of them confessed their mability."
"And so ... "
"Her father brought her here and left her to the mercy of Lord Siva "
"Maybe that 1s the reason why the Lord has called me here," said

Sambandar and meditated upon the Divine He then sang his hymns with a plea
to cure the duseased woman.

Every stanza of his brought a visible change m the young lady and by the
time Sambandar completed smgmg his hymns, she stood up and to the surpnse
of everyone regained her lost charm.

ReJoicing beyond hmit, Kolb Mazhavan and his beautiful daughter pro
strated themselves before Sambandar and received his blessmgs.

A few weeks later many boys clamoured for the hand of the beautiful
maiden and she had a real tough time choosing the most smtable of them.

(More legends on the way)
P. RAJA
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MAN, A TRANSITIONAL BEING

Speech by Sunayana Shukla

ALTHOUGH SRI AUROBINDO Is well-known now m Ind1a and abroad, he rs known
more as a great yogi and less as a revolutionary thinker. People who are
unfamliar with his works want to know what has been hs spec1al contribution to
world thinking. When this questmn comes up for discussion our best answer can
be: In hs view man is only a transitional being. This sentence has become almost
commonplace to us here but it always surpnses those who hear it for the first
time. For, even though Sn Aurobindo belongs to our times, his thought and
vision belong to the future.

Everyone has his own idea of what the world will be hke mn a few decades or
in a century from now. Many sociologists have tned to predict the future but
theu theones are based on the assumption that man will contmue to behave the
way he does today and that science and technology wll continue to develop in
the same direct1on. Some, hke Toffler, even beheve that the future will come as
a shock to man who will not be prepared to adapt himself to the fast-changing
environment

In 1969 when man fmt stepped on the moon, even the most ordinary people
began to dream of the future of mankmd. Everyone thought then that space
travel would become a common thmg and that in a few years people would go
from one planet to another as they now go from one city to another. Even today
when we talk of the future we talk of a world where technology will control
everything in our daily life. We talk of robots, the global village and how life
expectancy will exceed a hundred years. We visualise a world where man will
share the planet with machines. But we cannot guess how man himself will have
changed mn the future. Will he still be man?

In Sri Aurobmndo's view the "elan" of evolution will continue and go beyond
man the mental being and brmg forth the supramental being. This new being will
be to man what man is to the ammal now. He will not be a supenor kmd of man,
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rather he will be altogether beyond man. And just as an animal cannot know the
workings of man's mind, so too man now cannot know what the workings of the
Superman's consciousness will be hke.

A child once asked the Mother what would happen to man once these
supramental bemgs began to mhabit the world. Would men slowly cease to exist?
To this she replied that the two would co-exist harmomously m the same way
that men live mn harmony with plants and animals at the present stage of
evolution. One form of hfe has evolved from the other without throwing the
latter out of existence.

The steps of evolution have been slow. Nature took her time to fashion her
successive creations. Out of the seethmg mass of gases she made this planet a
habitable one. This first step took her an mcalculable number of years. But even
mn that seemingly mnanmmate world her asp1ration was present. "Mute in the
trance of the Eternal she sleeps with the stone and the azure," 1 says Sri
Aurobmdo m his long poem Ahana. M1lhons of years passed once again before
life stirred blmdly in the silent depths of the ocean. Who knows on which
unmarked day of the history of this planet the first plant stretched out its leaves
to the sky? How long did the forests stand m their "'inconsc1ent beauty," before
the insects, birds and ammals scurried and prowled in their shadows? From the
static maJesty of the mountams and trees Nature went forward and evolved the
swift and graceful movement of the beasts But it was not only that, for with the
ammals came definite and coherent sensations such as hunger and thirst,
pleasure and pan, fear and love. LIfe mn all her multitudinous splendour was
there, intense as well as subtle; Life, bnngmg the beauty of colour, sound and
movement on the one hand and the mystery of birth, growth and death on the
other manifested itself. And all this happened in the slow cycle of millions of
years. At that pomt in evolution what guided the higher ammal was its instinct,
which s sensation bordenng on knowledge. What a wonderful phenomenon it
must have been! But even the most evolved ammal could not have known that
Nature would continue her progress, go beyond instmct into the realm of the
thinking mind. It is not difficult to visualise what must have been the reaction of
the ammals when they first came in contact with the first true men. They must
surely have been m total awe of this bemg who was perhaps not as strong as they
phys1cally but with the strength of hus mind far surpassing them.

The history of mankind 1s only a short paragraph compared to the long
history of the world. Mllons of years preceded man's coming, milhons of years
durmg which Nature laboured to produce one marvel after another. It would be
utterly 1llog1cal then that her strving should end with man, who in spite of all h1s
achievements stll remamns an 1mperfect creature. Nature's work has to culminate
on a note of perfection, as a grand finale to a long symphony.

I Collected Poems (Cent Ed . Vol 5). p 527



84 MOTHER INDIA, JANUARY 1996

To come back to Sri Aurobmndo's thought, he says that so far this process of
evolut10n was bemg done by Nature It was the momentum of her progress that
led one step to the next. But now 1t is m man's hands to actively part1c1pate m
thus process. He can hasten thus change by hus conscious choice and need not wart
for centunes to pass by before the next step can be taken by Nature mn her
normal course For the first time m evolution the element of ch01ce has come.
Man can, with hs conscious wll, aspire to be transformed mnto superman.

Sn Aurobmdo's and the Mother's teachmg, m one form or another, always
comes to this pomt: we must consc10usly make ourselves more ready m every
part of our being so that we may hasten the commg of the new race of
supramental beings.

I would hke to end my speech by sharmg with you a paragraph from Sri
Aurobmndo's essay, "The Evolution of Consciousness"·

"From the clod and metal to the plant, from the plant to the ammal, from
the ammal to man, so much has she completed of her Journey; a huge stretch or a
stupendous leap still remams before her. As from matter to hfe, from hfe to
mmd, so now she must pass from mmnd to supermmnd, from man to superman;
this is the gulf that she has to bndge, the supreme miracle that she has to perform
before she can rest from her struggle and discontent and stand mn the radiance of
that supreme consciousness, glonfed, transmuted, satsfed with her labour ""

2 Essays Dvne and Human (First Edit1on, 1994). pp 176.77




